Inner Light Journal

A Basic View of the Tree of Life

The Tree of Life is a diagrammatic representation of both the macrocosm and the microcosm and as such
defines for us the perfection of the nature of Divinity. It also defines the potential balance of the perfect
man who after all, as it is said in Genesis, was made in the Image of God. It also illustrates the interaction
of the forces behind all of creation as we know it, whether it is that which has its roots in the Supreme
Being or that which is made by mortal man. The reality is that unless all of the principles that are
embodied in the Tree are perfectly matched in any human creation or structure then what ever it is, it will
surely and inevitably fail. This applies no matter whether we consider the Cosmos; the alchemy of a
steam locomotive, or the nature of our everyday life.

When | started reading about the Qabalah, | found that one of the most difficult things to comprehend was
the names and their meanings on the Tree and the relationship of those strange concepts to my ordinary
and everyday life. It was as though they were a science in themselves and had little to do with anything
else. How wrong | was and to help those who have had similar thoughts, | have tried to put these
Principles into a practical setting so as to demonstrate their true value.

The Tree of Life is a picture of Creation in the form of a diagrammatic lattice which was devised by the
early Jews from one of the Holy Vessels of the Temple, namely the Menorah which was the original
symbol for this Mystical tradition. The pattern of the Tree emerges from the elongation of the diagram of
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It demonstrates the flow of the forces downward from the Divine, to the lowest worlds and then back
again and it is a comprehensive view of man. As man is an image of Creation, so is Creation but a
reflection of the Creator. We are able, therefore, to study that which is below by looking at that which is
above, and what we cannot observe above, we may perceive by observation of that which is below.
Tradition states that God willed to behold God or that God willed to know God and this is the reason for
the admonition "Man know thyself". In order for this to occur, God vacated a space into which He allowed
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Creation to happen and into this void there emerged a point that like the acorn contained all that ever will
be. This point was without dimension either in time or space, yet it contained all the worlds from the
highest realms to those of the lowest that compose our material universe. This was what we know as the
Big Bang, the scientific way of describing the beginning of Creation. To us 'time' is a constant, but the
reality is that time can be bent and must be regarded as being fluid. Since, according to Einstein's Theory
of Relativity, 'space' is dependent on time then it must follow that before time there was no space, i.e. No-
Thing and this is exactly what the Qabalists taught. To the Qabalist the Big Bang of the universe was the
emergence of Time - and spaced followed with it.

Daath

Tipharet

This "Prime Acorn” of the Oak Tree is the first of ten Holy Vessels called the ten Sephiroth Lights. Its title
is Kether or the Prime Crown. It also has many other titles, such as; The Concealer of the Concealed;
The White Head and The Ancient of Days. It is the seed of all that was to be and all that will be. From this
first Light, all the other nine Sephiroth emanated. God willed the worlds into existence and they were
created (Genesis chap.1); formed (Genesis chap.2) and made into this physical manifestation. Thus He
caused the Cup of the first Sephirah to overflow; form and fill the second, and so forth to the tenth
Sephirah.

For the sake of regularity | will go through these spheres and then afterwards will all take part in this
process of Creation.

The ten Sephiroth are; Kether - The Crown; Chokmah - Wisdom; Binah - Understanding; Chesed - Mercy;
Geburah - Justice; Tiphareth - Beauty; Netzach - Eternity; Hod - Glory; Yesod - The Foundation and
Malkuth - The Kingdom. However they were not manifested in a linear fashion because we are told
concerning the Menorah that it was fashioned from one piece of gold and it therefore came into being all
at the same time and in the same instance, just like our practical Big Bang,

You will notice a presence between Kether and Tiphareth. This is called Daath which is usually defined as
Knowledge. Much rubbish is talked about this aspect and much care is needed to avoid a complete
misunderstanding. It is not a Sephirah but is rather like a change of state. For example it is like the
interface where water becomes ice and if we liken the Sephiroth to 'nouns' then Daath is much more like
a'verb'.

The basic plan of the Tree shows it to be divided into a series of three triangles and three vertical rows of
these Lights or Sephiroth. The triangles relate to the Four Worlds of the Qabalists - Atziluth (Divinity);



Briah (Creation); Yetzirah (Formation) and Assiah (Physicality or the World of Action). These four worlds
are not in themselves different in substance, but rather they are different in nature. For example let us
look at the different natures of water. Firstly there is molecular water (Atziluth); then comes a slightly
denser form which is steam; denser still there is fluid water and finally the densest forms that of ice. Yet in
all its forms, it is still 'Water'. This increasing density becomes even clearer if we use the different colours
of one of the colour scales given to the Sephiroth.

In this context Kether is the purest white and this spills over into the pale grey of Chokmah. The opposite
to white is black and therefore Binah is that colour. The word 'opposite’ is usually used, but | prefer to say
‘complementary' when describing the sides of the Tree because this gives a more accurate idea. Left is
not considered to be in opposition to the right, but rather it is said to compliment it or to complete it. The
colour of Daath is the palest of lavenders and is like the emergence of the first hint of the dawn of time.
Just as the dawn marks the start of day, so does the lavender mark the beginning of the spectrum of
colours; it marks a change from the black and white into the diffusion of colour. The second world is that
of the primary colours and as the highest frequency of the primary colours is blue and the lowest is red.,
so is Chesed coloured blue and Geburah red. The remaining primary colour is the yellow in Tiphareth, the
yellow of the sun and the Solar Logos. The third and denser world is marked by the blending and
consolidating of the primary colours. Therefore Netzach is green from the blue of Chesed and the yellow
of Tiphareth. Hod is orange from the red of Geburah and the yellow of Tiphareth and finally there is the
dark purple of Yesod from Chesed and Geburah. However just as Tiphareth is said to be a reflection of
Kether, so to is Yesod - the moon, a reflection of Tiphareth - the sun and this also would result in the dark
purple of Yesod which is the complementary colour to the yellow of Tiphareth. The densest world is the
natural world, and the colours are those in physical manifestation. Hence Malkuth is coloured with the
four colours of the seasons; citrine of spring; olive for summer; autumnal russets and finally the densest
of all ‘colours' the black of winter.

Well, that is enough of the theory and | now want to turn our attention to the practical world and look at
how the Tree relates to it.

Consider now that you are standing in the middle of a woodland scene. You are have nothing that is
yours, you are homeless and alone. You have been wandering for a long time; it is cold and you are tired.
You have nowhere to go and at this precise moment, you wish and your wish is to belong and to have
somewhere to call your own. So you clear a space in the wood and make a place where you can begin.
Here now is where you will stay and here is where you will live. This is action of clearing the void into
which manifestation can pour.

You decide that you want somewhere to live and this first notion or will is the seed of an idea and is the
essence of Kether, sometimes also called the 'First Swirlings'. Your first action is to consider what sought
of house you want, for example a bungalow or a more palatial building. Having done this (Chokmah) you
set about getting the detailed plans (Binah) drawn up. These plans have to be drawn up by a skilled
architect so that the builders can follow the instructions and complete the structure so that it will last for
years. However before work can be started these plans have to be approved and have to be forwarded to
the necessary authorities for their inspection (Daath). Planning consent is given and the work can
commence.

The next stage is to collect the materials and to begin the process of preparing the foundations and then
of building the walls. This building work of Chesed however has to be tempered by the principle of
Geburah that of keeping to the plans because without a strict adherence to the plans the building might
not only be wrong, but also quite likely to collapse. Finally the shell of bricks and mortar is complete and
then a similar process is gone through for the provision of the pipes and wiring. Your house now stands
physically complete; everything is in it and this is the stage of Tiphareth.

The services are the next stage to be connected and the various systems are then switched on so that
the house becomes inhabitable. This is Netzach. However there is a lot of fining tuning to be done, for
example the central heating system needs to be adjusted and the timing set and the ball-cock aligned.
These are actions associated with Hod. Yet there is still more work to be done, because the house has to
characterised; it has to be painted and given a personality to advertise and to state who is going to live
there. This is Yesod.

Finally and at long last you move in to complete the process and arrive at Malkuth, the kingdom and your
home. Yet still the principles operate over and over again because when you move in you have to clear
the rooms of all of the builders debris. You have to make a space. The decisions about the decor and the



furniture all have to be worked through and then the alterations made. Only then can you sit down, put
your feet up and open the vintage bottle.

These laws govern everything and were so important that they were given to Moses so that he could
direct the chosen people to fulfil their part in the Divine plan. They were called the chosen people
because they were chosen to illuminate the heathen and uncivilised Gentiles by living out God's laws by
example. The Ten Commandments that Moses received are, perhaps, one of the clearest practical
examples of the principles of the Sephiroth in our everyday lives and clearly demonstrate the division of
the Ten Commandments into a supernal triad that relate to God and a lower seven that relate to mankind.
| will also include the planetary archetypes of astrology and psychology because it helps to clarify the
principles involved.

The first commandment states "I Am (Kether) the Lord your God." There seems to be two ways of taking
this statement though to the Qabalist the first is very superficial. The first is to say "l am the Lord, your
God" whilst the second way is to state "I AM, the Lord your God". It is in this position that Neptune is
placed and it relates to the Mystic entity of the planetary Beings. The second commandment relates to
having no other Gods or any other graven image or indeed any idea of any other God and thus to the
Sephirah of Chokmah; whilst the third admonishes us to speak with understanding and awe (Binah) and
not to take the name of the Lord our God lightly or in vain. So far as the planets are concerned, Uranus is
to do with revelation and inspiration that is typical of the nature of Chokmah and Saturn which is the
archetype of the law and of form instructs us to use The Name of the Lord our God with awe and in due
form.

The fourth commandment admonishes us to keep holy the Sabbath and thereby to love that day. It
thereby relates to Chesed which as well as being numbered as the fourth Sephirah, it is also the seventh
Sephirah on the ascent from Malkuth. "And on the seventh day God finished His work which He had
done. So God blessed the seventh day and hallowed it, because on it God rested from all His work which
He had done in creation." Chesed is Jupiter, the beneficent King and the all merciful father, whilst
Geburah relates to Mars and therefore to justice. Thus with the Sephirah of discipline we admonished to
Honour our father and mother.

The next Sephirah is Tiphareth, the Sun and Solar Logos and here we are instructed "Thou shalt not kill".
However, the true translation is "Thou shalt not murder” which is rather different and in relation to oneself
encompasses not only the unlawful killing of another individual, but also suicide and being true to oneself.
Remember the instruction "To thine own self be true.” This is a profound directive because it relates to
every aspect of life. It tells us to think and to act with honesty and integrity as well as instructing us to be
objective and to exercise the highest aspects of Free Will.

The next commandment is about adultery that is the vice of lust that is associated with Venus and
therefore of Netzach. The eighth Commandment is concerned with stealing and with dishonesty and this
relates to the vice of Hod and Mercury. Then comes the false witness of the ninth Commandment that
relates to Yesod and the Moon in the ninth Sephirah. This is concerned with our various egotistical
personas with which we clothe ourselves and with which we act out and manifest our shadow side to the
world. Last of all comes Malkuth; the Sephirah of physical world and our planet Earth where we are
admonished not to covet materiality.

For a final illustration of the practical nature of the Tree of Life | wish to turn to the Lord's Prayer. It is a
prayer used by so many and so often, but | wonder if many have ever thought about the reality of what
lies behind the words of this ancient prayer. It was given by that Great Teacher who was supremely
skilled in the teaching associated in the ‘Upper Room’ that is to say that teaching given to a higher level of
understanding.

In essence it has seven statements which are:-

Our Father who art in Heaven

1/ Hallowed be Thy Name

2/ Thy Kingdom come

3/ Thy will be done on Earth as it is in Heaven

4/ Give us this day our daily bread

5/ Forgive us out trespasses, as we forgive them that trespass against us

6/ lead us not into temptation

7/ deliver us from evil

For Thine is the Kingdom, the Power and the Glory, for ever and ever.



Our Father which is in Heaven (Kether), hallowed be Thy name (Chokmah and Binah). Thy Kingdom
come (Tiphareth and the Kingship of Christ); Thy will be done in earth (Malkuth) as it is in Heaven. Give
us this day our daily bread and forgive us our trespasses (Chesed) as we forgive them that trespass
against us (Chesed and Netzach). Lead us not into temptation and deliver us from evil (Geburah and
Hod). For Thine is the Kingdom the Power (Geburah) and the Glory (Chesed), for ever and ever. Amen -
"Ateh Malkuth ve Geburah ve Gedulah le olam Amen"
These then are the Principles that lie behind the nature of the Sephirah but in reality these only touches
on the subject. Many and varied are the attributes that can be appended to the Tree. All psychology
relates to the Tree; the various aspects of astrology also fit perfectly within this plan; the Tarot is a
pictorial representation of the nature of the pathways on the Tree and so to is our Lodge.
The chequered pavement is the basis of manifestation of the physical world from the complementary
pairing of the principles of maleness and femaleness, of force and from of the Tree. In the centre of the
lodge stands the altar that is in the shape of a double cube. It is the symbol of Malkuth and which marks
the beginning of Jacob’s Ladder that we must all at some stage climb. The Altar is covered by the
tessellated cloth that indicates the perfect balance of the 4 aspects of the 4 lower Sephiroth. In the centre
of the Altar is the Light that marks the contacts with the higher worlds. It is composed of the Light of
Tiphareth set within the moon-shaped (x-section) glass of Yesod. Also placed on the Altar are the two
Ashlars; the one that is the rough-hewn aspect of our present self and the perfect ashlar indicating that
which we aspire to be.
So far as the Officers are concerned, there are a number of ways of placing them on the Tree and each
member must work out which resonates for himself. For example the Magus can be said to represent the
Pillar of Air; the Officer of the West, the Pillar of Severity; the Officer of the South, the Pillar of Fire and the
Officer of the North, the Earth of Malkuth. Again, the Magus could be said to represent the Kether of the
Lodge because "As the sun rises in the East to open and enliven the day, so is the Magus placed in the
East to open and employ the Brethren in the lodge." The Officer of the South represents the meridian sun
and thereby Tiphareth and the Officer of the West represents the moon and Yesod because "As the sun
sets in the West to close the day, so is the Officer of the West placed in the West." Once again this leaves
the Officer of the North to mediate the Earth of Malkuth.
For my part | must admit to using what ever version feels right for any given ceremony, but confusion is all
too easy!
The Outer Guard stands outside the door of the Lodge to receive the token password of the degree or
epoch and to admit only those who are duly qualified. He is thereby firmly placed in the Sephirah of
Malkuth. The Guarder stands within the entrance of the Lodge, in Yesod, to admit the members and to
receive the candidates in due form. The Messenger collects and conducts the candidate in the Lodge and
mediates Hod, whilst the Thurifer balances this with the mediation of Netzach. Gevurah and Chesed are
represented by the Officers of the two Pillars and the supernal triad is represented by the three Principle
Officers, namely the Magus, South and West seated in Kether, Chokmah and Binah. Finally, because the
office of Outer Guard is functional outside the Lodge, there must be an officer within the Lodge to mediate
Malkuth and this work is undertaken by the Officer of the North. Yet what of Tiphareth? True this is where
the Cup of Form is placed but who mediates the office? Speaking personally | am minded that the
candidate is brought to the centre of our Lodge to take the obligation and is therefore being invited to
stand in his or her position of Tiphareth. Here the candidate is at the focus point in the Lodge and it must
surely follow that this is where we have all, and must in the future all be bound to stand to mediate this
Office.
We are told to "enflame this symbol within our hearts" and thereby, it seems to me, to endeavour to be at
one with it and in one place now and for all time.
| hope that this short paper will have been of some interest to those who were floundering like myself and
to those with a deeper understanding | trust that it will have provoked some further thoughts.
J.R.P.

Both Sides of the Door - a memoir of Margaret Lumlg Brown

by Gareth Knight

Back in the early sixties, when we were not longrad, and | was librarian for the Society, my wéfied | had the
pleasure of entertaining to dinner one of its lagdnembers and a most remarkable clairvoyant. Ajhahe
stories had to be coaxed out of her, she had adtitades of various elemental and other-worldlgatures she had
met, all delivered in a most matter of fact yeglstly apologetic manner, of one who realised thiahess must seem
a bit odd to those not gifted with her powers afos®l sight.



There was also a certain invocatory power aboustwgies that was not merely subjective, for whenreturned to
the room after she had gone there was a stranigessiin the air and all the candle flames wesadihg up
straight to a remarkable height. Nothing weird, tertainly impressive, and a fitting end to a megibte evening.
The lady concerned was Margaret Lumley Brown, withat time and for many years previously had piesia
considerable amount of the teaching to be fourtierarchives of the Society of the Inner Light. ikag deal of this
| incorporated into "A Practical Guide to QabatisHiymbolism™" which was originally published undabgention
from the Society, and later in "The Secret Tradifio Arthurian Legend"”. This was under a remit frttra Warden
of the time, Arthur Chichester, to use any meargdigseminate the Society's teaching as long asaheee was not
revealed. That was the beginning of the persor@@anéth Knight under whose name much of this teachient
out, although as time went by a considerable amofumy own work and thought went into new books.

The policy of giving out teaching without revealitige source seems a somewhat strange one butambenot
without esoteric precedent. Israel Regardie toldtmé he was similarly propositioned vis a vis kinewledge
papers of the Hermetic Order of the Golden Dawndiinot feel disposed to work under such a cosenbargo.
Earlier in the annals of occultism we find in "Tlkahatma Letters to A.P.Sinnett" much the sameuntion being
given to their recipient by the mahatmas Koot Hoamd Morya. Madame Blavatsky had similarly takegirth
advice in "Isis Unveiled" in 1877 and later withH& Secret Doctrine" in 1888, most of which sterosnftheir
teaching. A valid principle behind this policy wdudeem to be that esoteric teaching should be &ealwon its own
merits without undue consideration for its reabopposed authority.

A somewhat odd situation developed when, as editdrpublisher of a magazine called "New Dimensjdnsas
commissioning Margaret Lumley Brown to write ariglfor me under her own name, whilst putting owdther
small journals of the day, under the name of Gaetilght, articles abstracted from Society knowleggpers
which in the first place had originated from hef.90ch were articles on "Centres of the Holy Gréilhe Essene
Brotherhood'; "The Sea Mysteries'; "The Pythian &dwand "The Asklepian Order".

Sometimes they were slightly slanted by me towhedpolicy of the magazine as in "Renewing the Amtciritish
Contacts" for a pagan journal.

The articles that | squeezed out of Margaret Lundlegwn under her own name were "The Urwelt - thentgntal
Underworld’; "Nature Spirits'; "The Gods'; "Truedrhas Other World Oracle’; "Risen with Healing i iWings"
and "Scent of Atlantis". Later | gave posthumoubligation to some notes for lectures on Arthuriapic¢s that she
had once given to members of the Society of therhight.

There was also a pseudonymous article, "A Psychleeldval," written under the name of Irene Hay. Tvas a
much shortened account of some strange eventkdbaiefallen her in January 1913, when, not regifiat she
was psychic, she had the misfortune to try her feradbit of table turning in what turned out toebgseverely
haunted house. She wrote a small book about thestse published in 1918 under the title of "BottieS of the
Door," again under the name of Irene Hay.

| soon grew tired of the thankless task of publightsoteric magazines and many years passed loefopaths
crossed again. When they did it was as the realtizarre coincidence the odds against which muat being
struck by lightning or winning the national lotteiy wife and young daughter were shopping in timals country
town in which we now live when an old lady walkiimgfront of them suddenly collapsed. My wife litdyacaught
her as she fell and then was amazed to find thestMargaret Lumley Brown she was holding in hersa

After helping her to a shop doorway and emergeranysport it turned out that she was staying witteae who
lived near by. Fortunately her collapse was notioa&ly serious and we were delighted to renew aiguaintance
and invite her to our home once more. There wemnaie candle phenomena but she delighted us dllthét
priceless remark, said in all seriousness, thagsite liked Braintree, (an ancient crossroadseslRoman times),
but sometimes found it rather difficult to sleepamtount of the noise of the arching legions.

In any bare account of remarks like this it maylwekm that she must have been a rather scattyiesdter the
mode of Noel Coward's hilarious Madame Arcati iditl2 Spirit". She was, on the contrary, a veryacleeaded
and articulate person with a formidable historkcawledge. By all accounts she had received a mussual
education. Her father was something of an eccertierested only in the classics. wine and honsés, had a
passionate hatred of anything post George Ill.dHiklren were taught to read from primers withifstead of s's,
and childrens' books in vogue from seventy to adheth years before, whilst at the age of eight tlege
introduced to Ovid accompanied by a huge dictionkated 1715 and a grammar written almost entirelyaitin.
This may have been no bad education after allvies Lumley Brown demonstrated above all an alnedagtiteenth
century clarity of mind and precision of expressidhe early introduction to Ovid may also have emaged the
liberal views which brought her into contact in ##20's with Dr. Marie Stopes, with whom she worketer
campaign for sex education, birth control facitiand general emancipation for women of the warkiasses.



Towards the end of her stay in Braintree she tuupedne day and presented me with a little bunfile o
memorabilia: including a little black plaster s@atf a goddess of seeming incredible antiquity, abdass thurible
ornamented with swans and roses. Along with theseassheaf of papers, including a couple of liitdeks she had
written, and a sketchbook of psychic drawings. Alavith this box of delights she said she wantedartee her
literary executor.

The two small books were published in 1918 undemptn name of Irene Hay. One was a volume of poealied
"Litany of the Sun'; and the other "Both Sidestwf Door," subtitled "A Psychological Sketch". Thias a
fictionalised account of her experiences when &erarkable clairvoyance first opened up, in circamees that
make even Dion Fortune's adventures of Dr. Taveseem comparatively tame.

The papers included press reviews of the bookssamé correspondence with Sir Arthur Conan Doytbthe
explorer Colonel P. H. Fawcett. Both these gentlemere interested in psychic phenomena and botieshgreat
interest in accounts of her experiences.

On 31st October 1919 Conan Doyle writes: "Dear NHay, | was deeply interested both in your book iangbur
letter. It is a unique experience so far as | knlolmave been at this subject 30 years and | hauekstothing of the
kind...you really seem to have got in contact witimething sub-human and elemental - the D.T. seofithe other
world." [i.e. delirium tremens, or paranoid delusionsluted by alcohol. Ed]

Ten days later she heard from David Gow, editdhefleading spiritualist journal "Light", sayingil $rthur
Conan Doyle, whom | know well, has been good endadand me "Both Sides of the Door" which | regasdone
of the most valuable and striking documents okiitsl which | have ever read.” It received an extangeview in
this journal which later, in October 1923, publidhextracts from it.

Their interest was aroused on three counts. Onéhvegsossible identity of one of the psychic comioators, who
seemed to be Oscar Wilde. The second was the emleihsome of the phenomena experienced. Thewisdwhat
the reviewer described as a most vivid and valuebigribution to the literature of "cosmic memoryhat is to
say, like the sound of the legions in Braintre®, skemed able to experience a locality as it had lmeprevious
times. On this occasion however, it was in the Imeigirhood of the public execution scaffolds at Tryhand the
immediate building was on the site of an old hoafsgrostitution and drug abuse.

It all started innocently enough. There seemedingtheculiar about the mid-Victorian building in izh they had
a maisonette except for a certain obstinate fussitieat persisted in spite of all scrubbing, faied open windows.
Then those in the household began to dream repgatetthe district as it had presumably been a hedgears and
more before. The dreams corroborated each othagpictting a brook, fields, cobblestones and akeftt turnpike.
The next phase was a sudden impulse to try tabhéngy Nothing very interesting seemed to resulirfithis and so
Miss Lumley Brown decided to try her hand at autbenariting. This soon became very productive, wath
communicator who at first used the name "Charomd, later purported to be Oscar Wilde.

Whatever the identity of this particular communazatnuch of the recorded script has a certain Véitdeng, or
what a later reviewer in "Light" described as "eride of a brilliant wit and a quite exquisite cleoaf words,"
despite "a certain foppishness of phrasing..."

A few brief examples must suffice. "We will now leaa dissertation of psychic phenomena, which | eatiy in a
position to give. | trust Mr. Stead will not cordiiet me. It is high time someone wrote a little coon sense about
what is called 'the astral plane'. The accountmsadoured by dead sentimentalists and living ghbst

"Except for the first few hours after physical dikgion, and when | have moods of despondency waiwakays
weaken one, | have not been through anything ligh, lgurative or literal...people like - well, tse with
perceptions of the highest possible in art, sagvengo near the limbo of the commonplace that tsatine usual
seance chamber. That is Hell if you like."

And shortly after a discussion about food: "I w@ll you a wonderful thing to eat words, when tlaeg beautiful.
They are most exquisite. There are words of wirckvaords of honey, and some of wormwood and galliciare
mine?" (MLB: "The Milk of Paradise, surely!") "Yoare delicately sweet! It is the first time | haweh fit food for
the young."

Whilst there is a certain philosophic seriousnesserggst the flirtatious badinage: "You are like aervdily in a
silver sheath. Is not that a charming complimerdfly want you to realise yourself. Don't laugh!mdry to
emulate others. Never laugh at what is out of tiraroon; laugh, rather at what is ordinary."

"l am still puzzled as to what to make of you. diuydressed in some barbaric saffron robe and set ap ivory
chair | could consider you better... You know sccimand yet so little. | have taught you more @ tian you ever
knew, and the amount you know about death is disgud.ife and youth, my child, are better than yanaemic
theosophical books. | wish you were a Catholic. Vdhs you not?"

Sir Arthur Conan Doyle seems prepared to takedsatification as Wilde at face value, for he sayhis letter,
"Wilde seems to have played up well - he will getrpotion for that, for even to him it must have hgeetty



awful." This slightly back handed compliment wittgard to Wilde refers to the fact that he appetrguiotect the
spiritual integrity and even the life and sanitytlod reluctant medium by taking over her mind vaiimost
obsessional force during the worst times of thettgrawful" experiences that began to unroll irt $teange house.
The problems began for her when curious tunes begeome into her head of a style quite differeatf modern
music. Then for several days it seemed that heén lwvas being used for a species of table tappihg. Wwhole
alphabet would in some strange way tap itself egjdiar consciousness stopping at each letter reggeasthe
spelling of a certain word. When this was speklt, thme process was repeated with the next wordsaaod till a
whole sentence was complete. When this experidnpped, whole sentences intercepted her consdioughts so
clearly that she found her mind taking part in treamd answering them exactly as in ordinary conviensaT his
could happen at any time. "l don’t like your dregsit the fashion?" would come into her mind."Shall we come
out soon?"

The experience became more frequent and defimitecantinued through three whole nights, entireBventing
any sleep. When she attempted to go out she foersgli confused and devoid of will, menaced byahs$tounds
and other threatening creatures. At the end of BdgWoad a mass of tangible blackness loomed aroged the
house, which looked utterly different as she eiwtérerhen she experienced the worst sensatiomypflaseemed
as if a thousand voices poured into her mind amghibeo talk at once.

She decided to go to bed but at the top of thesstaiind a disinclination to go into her bedroore Svent instead
into a little room used as a study and looked Gubtesque figures of animals and persons crowdexhgrihe
shadowy debris of the houses she was usually aroastto see there. Some ravens croaked and flappiedvings
upon the leafless tress of the high road, anddlnviba brook flowed between the cobble stonestimalistance.
Then another personality interpenetrated her naalifsough it later turned out to be protectivdeftt her
unhabitual attitudes and gestures. It used hemarghspeech, but the voice which came from herwps a man's,
slow in utterance and deep in timbre. Her consciess, still in partial habitation of her brain @uatly, knew this
but was not averse, for in some peculiar fashienetkperience rested her. Alternately her tongueused by the
other personality and her own. They had a long emation. It seemed a little later when the dorodstip with
white face burst in, saying: "Ifs five in the mangi and you've never been to bed yet. | woke upsamdthe light
and heard a man talking to you." There was of @uamsone there.

She went into her bedroom, undressed and got ado $omething had happened. Large discs of light awiftly
entering the room; some merged into each othenagtie ceiling; others settled over her form. Tpaints of
curious flame flickered for a moment in varioustparf the room, and then were extinguished. Thrabgh
doorway some tide flowed upon the air, and in ataint the room was thronged with dense black sh&peshad a
huge body with the head of a bird. Another had semevalent of a face sunk with the upper partdiyilegs and
a pot-like body, round the middle of which circledand of fire. She was terrified. She could neitheve, speak
nor scream, but only watch.

Then the other voice came out of her mouth, of @dd Charon. "Don't be frightened. It only makesnthworse,
and they can't obsess you, because | am doinghedidhts, | believe, are protective. They hatédidt's an awful
house, you know - that's why they come. You, opalhple, ought never to be in such a place. | sspfitey are
devils - distressing to think so much is true.h tall you | had a fight to reach you through therent. Ifs one of
the worst nights I've seen.”

The morning light dawned slowly. The room was ifisxgbly hot, as though a current of electricity piig,
ballooning the bed clothes and the garments thag lon the wall. Something definitely separatedroké from the
figure on the bed. Suddenly she felt far away fibatlose to the ceiling. I'm evidently dying, stimught. The
bed-clothes moving apparently of themselves andnaisg) enormous proportions and strange shapededdadr
back to terror.

"Leave this room! Quick!" said the voice. She juhma to the floor and was

horrified to find that she was unconscious of tanght. She ran downstairs and fell into the arrha &iend who
had just arrived that the servant had telephonedrfis was the beginning of some days of illnekgcty might well
have been diagnosed as hysteria or schizophreroatfigdox medical opinion, except for the fact thiters were
withesses to strange phenomena too.

One day as she lay in her room the atmosphere lyggawy and drugged some loathsome and stupefyingy oldo
seemed that drunken sailors and loafers were irothi®. Their costumes were strange. There wasvedcod half-
undressed, coarse looking women who danced, skriexke ogled. She tried not to hear or see thentheytwere
insistent, scoffing and determined. Their languags foul. They said the house was theirs.

Those in the kitchen below suddenly looked at edbbr. What was the smell coming down the stai@@ium!"
they said, almost simultaneously, and rushed urgtdoom to see what new terror might be upon them.
During this time kitchen utensils and other arsaliisappeared for days and then



were found in unaccountable places. The remarKabteess of the house increased a hundredfoldirirag rose
on end, apparently of itself. A dressing gown stapdas though inflated by a form within it, and wheuched,
sank with a faint whirr to the floor. The two cateuld walk up purring to invisible presences, dragert with
gleaming eyes, side by side outside her door fard)doping for the chance to slip in.

Her sister was attacked one night by a very stenmiigy but after fighting with all her strength neayed to throw it
off, commanding it to go in the name of the Trinityfell with a thud to the floor but when she tdved to turn on
the light nothing was to be seen but a deep immnesas from another form, on the opposite sidéhefbed. Letters
were traced upon the window blind which then grélgihdaded.

Eventually a well-known occultist and clairvoyaainee at their request to visit the place. He dedl#rat in his
considerable experience he had never known suelwvan house psychically. It was full of evil enéit and on the
site of a much older building whose conditions peaitad it, that had sheltered every kind of crimeluiding
murder, prostitution and an opium den. On top &, fhowerful and unusual spirits had been tryingdomunicate
with her but although she had certain rare psyghdlities she had not the physique to stand swsttai and live.
He advised that she be got away from the place@s as possible.

From another letter in the box she left me it woaytghear that the occultist concerned was the ReddrRebert
King, the mentor of Ernest Butler amongst othensl, @ bishop in the Liberal Catholic Church. A shwte from
him to Margaret Lumley Brown reads "Many thankstfog book which | have read with great interestuch like
the manner in which you have related 'the Storg'farl sure that it will do some service to theseaaf true
psychical research. | well recall the events youata, they come very vividly before me as | rdaellhook."

His first prediction, that she could be one of thest valuable mediums on record, was remarkablyrate as her
long service to the Society of the Inner Light Mater to prove. His second, that she would nottlide # stand the
strain, was fortunately wide of the mark, for whéast saw her she was vivaciously declaring hétedbe "nearly
ninety" although to be more exact she was probablgnore than a spritely eightysix!

A long standing interest in her life was the trafitof the lost continent of Atlantis, and it isghwhich brought her
into contact with the explorer Colonel P. H. Faw@S.0., F.R.G.S. a retired army officer and erglavith a
distinguished record. In 1925, at the age of 6wasg about to sail for Rio de Janeiro intendinpreak through
1500 miles of jungle and swamp in search of a mdalecient city in the heart of Brazil. This he be&d would
give proof that South America and not the valleyhaf Euphrates was the cradle of civilisation.

It was at this time that Margaret Lumley Brown madatact with him, evidently asking him about softtkantean
vision or dream she had had, and also seeking@duiout the existence of esoteric fraternities.

In his reply of 9th September 1924 he writes: "Yquery suggests that you have been getting comiaimomns
purporting to be of an Atlantean nature. Such tsimpossible as Atlantis is very much 'in the astjnow. Such
communication might certainly come through senegtjthat is to say waves of released informatierpaked up,
or a deliberate plan is being developed. Are yoaily chance getting strange characters? | hapgerote a good
many of these, albeit | am only aware of the megpiivery few. Such evidence would be very inténgsta good
deal more so than general statements. If you ardrgdo get them."

With regard to esoteric societies he wrote: "Terfit to get into communication

with an Occult Community depends so absolutely uperHierarchy of the latter as to be very imprdealfou
could never be quite sure that you were not beelgd®d without other proof of some kind. It miglotdever occur
if conditions were suitable and a purpose weredys@rved - for mere curiosity probably not.”

As we know, some twenty years later she had foemdMay into the Society of the Inner Light, ancea&pending
some of the war years in the lower grades as tleeg Weing opened up again, became a major fortee in
development of the Society after the death ofdtmitler.

Colonel Fawcett continues his letter by descritfirggown efforts to try to discover proofs of thestence of
Atlantis by finding a surviving community from &nd admits his occult interests and a fascinatergpective by
saying: "Psychics may give very genuine informatiaut it has to be carefully sifted as there arenaoy cross
currents, particularly when not in trance. Timeofirse they know nothing about. In fact it is sabje acceleration
and retardation by laws they know nothing aboutaly be in London before long and if you are in tougth
anything Atlantean might possibly be able to help.y

It seems that she must have responded with sonceiptésn or query of Atlantean modes of dress,ifoa four
page letter on 12th October 1924 the colonel fadloyy this subject: "No doubt Atlantean dress vasigghod deal,
as does national dress in Europe and changed fidgtierough the ages of its development and declduring
what one may call the post-catastrophic period, were a species of short full knickerbockers, sédahat rather
suggestive of the biretta and were naked from thistwp. Climate of course permitted this. Hair \wdeng thick
bob reaching to the shoulders. Women wore a ropgesiing Grecian style hanging from the shouldesdals,
very long hair controlled by a fillet - usually gbld - and a necklace of square cut stones vaigingture but



usually blue in the upper classes - a stone that toubtful if we know today. But it may have bédune diamond
(were that not so rare), for it was extremely figRglics of these people still exist and statuany some relief work
in good preservation shows this dress very cle@tyour of dress was fawn, yellow or white and tdsd¢ure was
extremely silky. But it was neither cotton nor sitkthe silk worm.

"l do not think your experiences should be abanddné rather carefully controlled. They will certhi not lead to
any disagreeable quality of the World of Effects. the contrary you may be assisting the purpos#seodccult
Hierarchy in some way, for 'Atlantis’ is destineat hefore long to revolutionise many branches arge and bring
religion to its senses."

A series of press cuttings between 1925 and 198® #hat she followed the fate of the explorer vgtkat interest.
He never returned from this last expedition but, exvever, made arrangements to send psychic mestag
team of clairvoyants should he become lost. Unfately for our story Margaret Lumley Brown seemstochave
been one of those selected. Maybe she should tegere bad the Colonel been a little more discerrdmyway,
messages were duly reported from the appointedtes@and convinced his wife Nina Fawcett of his icaiing
survival. These are described in a full page articithe "Sunday Despatch" for September 11th 193@er the
headline of "Mystery Calls From Lost City - a Vamesl Explorer's Telepathic Messages". Many yeaes the
medium Geraldine Cummings wrote a book about res@ation with Fawcett, in which, as librarian b&tSociety,
| remember Margaret Lumley Brown being most interes

In 1953 his son Brian Fawcett published his fatheranuscripts under the title of "Exploration Fatt/c€olonel
Fawcett's projects sound at times like somethingpbthe novels of Rider Haggard, of whom indeedMas a close
friend. He possessed artefacts given him by Hagthatdencouraged him in his researches, in paati@iktone idol
inscribed with characters that were beyond thedfehe experts at the British Museum. A photograptvhich is
reproduced in the book and is probably the soufteeocharacters which Colonel Fawcett wrote to dédaet
Lumley Brown about in search of possible psychicficmation.

Some of her experiences recounted in "Both SidélseoDoor" gave Margaret Lumley Brown a keen irgene the
mantic sound of words, particularly as expressegthrhically in poetry, and she later wrote an aetich "The
Occult Side of Poetry" in "The Occult Review" oft@ler 1939 under the name of H. O. Hamilton. Tihisriest
struck a chord with Colonel Fawcett, who wrote éo:HiThe potency of words is little understoodsltather the
sound or intonation which is important, the wordyrba meaningless - like the potency of the 'OnOtim’. All
ritual was originally based upon this knowledge] &ns quite possible today to invoke the aid efywpowerful
influences by calling upon certain names a definitmber of times. | have known of very curious easiecure of
cobra bite by the recitation of a certain formitiself puerile to a degree, but setting up a camdiantagonistic to
the poison when accompanied by a definite motiomamids and posture of body. 'Science' nowadayswée calls
this absurd."

Margaret Lumley Brown's poetry appeared in varijousnals of the 1920's in addition to the littldwme called
"The Litany of the Sun", which attracted encourggieviews from "The Times Literary Supplement'; &Th
Spectator'; "The Scotsman" and "The Glasgow Herahddngst others. "The Financial Chronicle" (anketli
sounding reviewer of poetry) remarked "There isrted spirit of poesy in this delightful book, aibdhas that Pagan
touch of splendour one so rarely finds expresséhl tiiie felicity in these days. In 'The Gipsy,'deg 'Christ on
Earth," there is at once a mingled mysticism argbfisation of the forces which underlie life. TMeon's Song to
Spring' and the title poem reveal the gifted auti®a nature worshipper. But | love 'To A Grey Gast, which
rivals Mrs. Browning's 'To My Dog Flush".

All those wondrous, circling lines

On your breast and on your paws,

Must be cabalistic signs

Traced by wicked heathen laws.

That sepulchral resonance

Mellowed through your throbbing throat,

To a deep reverberance

Is a lost archaic note.

Whilst the "Publishers Circular" declares that "Paltrue poet could have written the melodiouse®ramed
respectively, 'Chastelard to the Queen,' and 'Ghexese’. Both deserve a place in future anthologfi€&cottish
poetry."

For myself, | must say that the opening to thistfiroem strikes me as containing some of her lmest, Iwith their
note of personal tragedy and irony in human histooyiched almost in the form of a traditional bélla

It's a shining axe with a swift, sharp edge,

And the day is bright and keen,



For the penalty of a lover s pledge
And the pleasure of a Queen!
Will thine eyes turn unto me, Mary,
Or thine hand lie on the ledge?
For the mood of woman must vary
Lest her heart perchance be seen!
She had a strong feeling for things Scottish. Irepigns of Mary, Queen of Scots came upon her ir&rdy days of
psychic perception. She also felt that she hadahadcarnation as a young boy who was taken prisame
executed for his part in the '45 rebellion. Celtalirecall her enthusiasm for the early ScottisieippThomas the
Rhymer and the celebrated ballad where he meetabiey Queen. The Mysteries of the Sea and alao@ént
Babylon were favourite topics of hers, as attestesbme of her articles, to say nothing of the Artan legends and
in particular their Cornish/Atlantean connectioBeme of this lives on in "The Secret Tradition irthArian
Legend"which has now been republished in the Uritades and also in French and Italian translations
Finally, one is enabled to see at fairly close sddwand what it is like to see through the eyes odtural
clairvoyant in some of the pages of the sketch Istwkleft me, which dates from 1919. It appearsgha was by
no means always sure of the identity of some obttiags she saw with her second sight. A vast farwhite film
like drapery is seen towering over houses at tiemeon of June 1919. A less ominous looking anthnogrphic
figure with furry body and horns is labelled witlgaery "Earth Spirit?" Other drawings include vasalementals
of air, water, fire and earth, as well as somedafigures - one very tall draped in sky blue, hitayva long silver
trumpet, with rose and blue light around her afidck of doves is queried as being a planetarytgfom Venus.
It is very difficult to appreciate what life musave been like for one with her very high degrespafntaneous
clairvoyance. | can recall her saying, when thei@gavas located in Bayswater, how difficult shenstimes found
it to cross Queensway because she could feel thepbgsically rush through her aura. She seemédve come to
terms with this, however, when to my wife's hordre walked straight out into the maelstrom offitraft the busy
junction outside Archway tube station, looking heitto right nor to left. Nonetheless she reachedther side
unscathed.
It is possible she was taking at face value thearkraf a highly reputed communicator whom she once
remonstrated for coming in with an urgent messagegs she was crossing the street. He replidy that she
would die when her time had come and not before!.
We might fittingly conclude however, with the hdalttremark she made in the preface to "Both Safé¢ke Door":
"My only personal prejudice throughout is agaimgt indiscriminate use of the term 'psychic,’ whih often has
come to imply either a trite spirituality or a folwhinsanity. The sanest thing to realize, surislyhat we all possess
much the same qualities varied only in degree aadeg and that, unless we entirely fail to regutlaggr
proportions, there is nothing necessarily eithevhmlesome or remarkable in them."
Added to which we can only recall Dion Fortuneismiagks on much the same subject, that the facttieat are
foxes who have no tails is no reason why those adhbave tails should cut them off.
EVE AND THE SERPENT
by Gareth Knight
Some Biblical speculation in the light of the Casidoctrine
The expulsion of Adam and Eve from the Garden adrEldas been a considerable source of speculating gack
possibly almost to the day after it happened!. #nsd kind of speculation is no mere philosophidiegause many
moral interpretations can be drawn from it. Nostdhe Victorian crisis of conscience over whetvemen should
be allowed anaesthesia in childbirth.
Many interpretations can indeed be made of thei@ibhccount of the creation but we need to beaniird that
they are the speculations of individual men. Methwlie conditioning of a particular place and tiamel culture,
and with varying degrees of ability in handlingexpressing metaphysical concepts.
For this reason there is something to be said f@ra basic and pictographic approach to the Bibdeies as in
stained glass windows. When represented in parablesioured light they may speak directly to theaft,
effectively bypassing the obscurities and confusidhe limited and formal concepts of the concraited.
However, there is also another way of approaclutin the intuitive faculties of the abstract mitidt is
developed by the type of mystery training exemgtifin study of "The Cosmic Doctrine", a text designto train
the mind rather than inform it.”
But what are we to make of obscure statementsittiok of Genesis such as there being "enmity letwee seed
of the serpent and the seed of mankind"? What entrigy "the seed of Eve bruising the serpent' d'lfels this
Mary - on behalf of everyone else? And what is mégrithe serpent’ s seed bruising the heel of Eg¢e'ed"? Is




this some weakness? An Achilles heel? What is tffierence between serpents and dragons - if any®ig\the fact
that dragons have fire and serpents not, of amjfgignce?

The part of Genesis that contains all this comasfa ninth or tenth century B.C. oral traditiorgttivas not
rendered into holy writ until the post-Exilic pedicsome four hundred years later. And a certaimegegf
metaphysical and theological disagreement is rede#br the text is assembled from different sosur&ifferent
stories are melded together to make a unifiedticadiA kind of early ecumenical movement.

This shows in the different names that are use&fam. "Elohim’ in the first part of Genesis, anehdvah Elohim’
after Chapter 2 verse 3.

Now the name "Elohim’ has a plural ending, so w®Bed is called simply Elohim we have traces of agllistic
conception of the creator. The name "Jehovah Elghigsually rendered in translation the Lord Godnierigin
more like the "Lord of Gods™ or even "The Lord afdts™. Or perhaps the idea of Many in One. Now ahwhat
were these "gods’? Were they like pagan gods, twhie Puritan Milton chose to regard as demondjker
ministering angels - or of the order of what "Thes@ic Doctrine" and various post-Renaissance Hérmet
philosophers have called Star Logoi?

And in relation to them what is the status and ofl&he serpent™? In some respects it seemsths gerpent were
representing some higher kind of wisdom. And indbetext certainly a “secret wisdom’, for it waskowledge™
(of good and of evil) that was kept secret and tafpam Adam and Eve - even if the serpent seeméaidov a good
deal about it.

In terms of "The Cosmic Doctrine" we might wondiethis secret wisdom was of the Cosmos rather tidhe
Logoidal system. That the Divine Sparks, (the prtgms of Cosmic Atoms attracted to and bound tp &n
Logoidal universe}, suddenly had revealed to thkat & higher form of life expression was possible.

Thus the God of the early part of Genesis is aguéfisation of the creative Elohim who projectedianeated the
Logoidal system. That is to say, the more “senamnd cosmically complex Sparks, than those who weeferm the
human swarm. The Elohim thus include those Spahashlyecame Lords of Flame and Form and Mind - capabl
formulating and creating the laws of physics, ctegtiand organic life - and by extension the anifaghs of
consciousness - be they ape-men or dinosaursaisaiste by these laws. But was that the highest leficreated
awareness that the Elohim, or Lords of Flame, FanchMind, were able to conceive?

We might then regard the “serpent’ as a higher &irmbsmic contact, and not necessarily from oet#ie: Logoidal
jurisdiction, for many forms of composite atomtle annals of "The Cosmic Doctrine", go to form themic
being and surrounding aura of a Great Entity - ih&h say, one destined to become a Logos.

To human awareness this might well be conceivellasd of higher angelic contact, and not necelysarifallen
one. Let us remember that it is the function ofedsgo communicate, to mediate. To form, as it wite nervous
system of a Logoidal universe and indeed of thenoss A highly intelligent and spiritually aware weus system,
with unimpeded links even to the Central Stillness.

In this respect they could be regarded in someedegimost as agents of “disobedience™ to the ¢(sptnmd
sustainer(s) of a universe or similar closed systu on the other hand it could be said that théyg freedom,
and opportunity for growth, beyond that which wiastfenvisaged by the system makers. For the latssr be but
replicating their own experience in simpler staglesosmic evolution, in earlier phases of the dithiment of the
pattern of Rings and Rays and Planes.

Then the serpent/angel contribution is like a “segdf a higher potential. It is as if a creatarey busy in the
business of making robots by replication in a speoif limited perfection, but as a result of tiiguit, this cosmic
seeding, finds itself with a creation not of robbig of self aware, spiritually motivated indepemideeings.

All this is a somewhat crude analogy, but if we itagd along these lines we may find that a veryrapate
“form” for this seeding agency is of the orderfiry serpents” or Seraphim, very exalted angetilers in
traditional angelology - that very sparse andelitthderstood area of metaphysics and theologyritgtt well be
termed "meta-theology".

On the debit side of metaphysical speculation wg begawarned off by the medieval legend of Dr Fasisttho
came to a very bad end through seeking “forbidammiedge™. And that form of knowledge known as Gaoss
also firmly suppressed by the early church. Buttencredit side we have a resonance with the difiieahat
Prometheus “stole’ from heaven to bring to mankand, which he brought in a hollow rod, in its waggad kind
of serpent form.

There is a whole range of sexual imagery whichaaldo be introduced here , as well as the higldtaphysical
interpretations, and this is perhaps why theredsrgain ambivalence in the symbol of the serp@ntthe one hand
for craft and subtly, on the other for holy wisddivhilst Moses was told to put up a serpent of btasaspire the
Israelites in the wilderness, so did a later kiktpzekiah, strike them down from hill top shrinesaing pagan
monuments.[2 Kings 18 iv].



This confusion is perhaps understandable if weidenshe serpent to represent the bringing of adrdorm of
consciousness to within a universe, beyond theghisuand intentions of its form creator. Then weehihe true
meaning of the often abused concept of "beyond goddevil .

Such a process is likely to bring problems, altliongt necessarily the simplistic peevishness oflin@ghty as
portrayed by the scribes of the Genesis story, dvamgh this has a validity in the “stained glagsdow" type of
exegesis. By the higher awareness brought aboeatiyg of the fruit of the Tree of the KnowledgeGdod and of
Evil, mankind, (the forms at best like higher moydereated by the Elohim “out of the dust of theugd’, that is
to say, spun from sub-created substance), becatantjadly as Gods, as the Elohim.

This would be likely to cause the breaking asurtdehe Earthly Paradise in the conscious awaresiedsam and
Eve. To have awakened in them a “divine discontdiis in itself would have put them out of the @G of Eden,
without the need for the wrath of William Blake¢obodaddy'. They had simply grown, if not too kig fheir
boots, (for being naked, they did not as yet hawg,dut too big for a planetary paradise. They ldwave to go
through the labour of creating another one - andush a new Garden of Eden, but a New Jerusalem.

And it would seem that there were also cosmic aqunsieces for the Seraphim, the serpent/angels, wiratee like
to call them. If they are responsible cosmic beihgy will surely remain with the consequencesheirtspiritual
actions. That is to say, locked within the Earthu@on its heights as was Prometheus. We might ieheamiify them
with the dragon power. A kind of cosmic kundaliwhich is the implanted divine potential locked witlhe Earth.
As such, it could be regarded as a fallen "LucHean at least, in another line of symbolism, theeeald tablet that
fell from his crown, and which is linked by somethe Graal.

These conceptions resonate in different symboligswan Draco, the dragon constellation that cirsaribes the
celestial pole - the projected axis of the Earpis. And at another level as the lower lunar dragvhere the
dragon' s head and tail are the nodes where theop#te moon crosses the ecliptic every lunar tmoAhd yet
again it is shining forth in the constellationstioé southern celestial hemisphere with their varigerpents and sea
monsters. Also indeed in much serpent and dragen-las of Ladon and the Isles of the Blessedéntést, and the
Pythian powers at Delphi. And let us remember thatarchangel Michael controls, not slays, the ainag

There is also the matter of original sin, or th# &aa disobedience of spiritual will, but thieses a separate
matter. Yet it is connected in a way, insofar as & consequence of the eating of the fruit ofTttee of the
Knowledge of Good and of Evil. Without that prinmalsing of consciousness it could not have happeoed
animal man and woman would not have had the ahbdifgll.

Furthermore, it is one thing to have the knowledfyjgood and of evil, (as do, by definition, all trgods’), and
another to succumb to the temptations that thisvall Perhaps that Fall was inevitable - perhapslnista
discussion that properly belongs to the courthefilost High.

But it will be apparent that the seed of "Adam &weé" and of the “serpent” are in this togethei| the Last Day
dawns of this particular Logoidal system. The higltiee serpent) has become lower, and the loweaf\& Eve)
higher, in a kind of cosmic interchange. And thiera consequent suffering and mutual sacrificdliofahis. The
crown of thorns of Jesus is perhaps the nearestagnt we can make in striving for some kind ofiscious
understanding. Conceive that as being also a dongitaced upon Lucifer by the weight of human fipient,
under its heel, so to speak. At the same time tiseaedrag on the lower parts of humanity as byoitsome efforts,
it tries to draw Leviathan out of the swamp.

Yet by the intercession of the Christ, whose r@oésin the Cosmos, and the pattern of what mighebeed the
Cosmic God and Man, that swamp can never be anatt8lough of Despond. As Eve took the fruit of the
knowledge of good and of evil from the Seraph, srywstands with the head of the serpent of wisdbheafeet,
in the triumph of universal redemption.

History of the discovery of the Fraternity of Chias Intent.
There was, in or about 1610, a curious and anonymous Latin text that was circulated among the learned
of Europe. It purported to be an account of a secret fraternity of adepts but how far it represented
historical truth, or how far it could be regarded as symbolical truth in its form as a parable, has never been
decided. In any case, internal evidence shows it most certainly was the work of an illuminated adept, and
such is the nature of the document that it is regarded as a fountain-head of the popular tradition
concerning Western occultism.
The object of that Fraternity was to attain knowledge of Jesus Christ, and of Nature hitherto unknown: to
induce great wisdom, which would renew and reduce all arts to perfection, so that man might understand
his own nature and worth, and why he is called the microcosm.
Although theology, physics and mathematics do manifest the truth, it must also be said that the pride, the
covetousness and the blinkered views of the learned do not permit them to agree together. It was to this




end that "Our most godly and illuminated Brother C.R.C., a German, chief and originator of our Fraternity,
hath much and long time laboured."

He was born in 1378 and was descended from noble parents, but by reason of poverty was placed in a
cloister at five years of age;- where he learned Latin and Greek indifferently, and became associated with
a Brother P.A.L., with whom he planned to go to the Holy Land.

Brother P.A.L. died at Cyprus on his way, and Brother C.R.C. went on to Damascus, intending to go on to
Jerusalem. But because of ill-health, however, he remained at Damascus, where he greatly impressed
the Turks. It was here that he became acquainted with the wise men of Damascus and Arabia, who
taught and showed him about the wonders of Nature that they had discovered. Although only 16 years of
age, the Arabians received him, not as a stranger, but as one whom they had long expected, and they
called him by his name, and showed him many secrets.

He learned there the Arabian tongue; physics; mathematics and translated the book "M" into Latin. After
three years he went on into Egypt where he sojourned for a short while before sailing to Fez. Here the
Arabians instructed him, and he became acquainted with those beings which we call the Elementals, who
revealed to him many of their secrets.

As regards the work in Fez, he confesses that their magic was not altogether pure, and that their Qabalah
was defiled by their religion; but he was still able make good use of their knowledge which not only served
to increase his own faith but further confirmed to him the perfect harmony of the whole world and in that
tune and melody of God with Heaven and Earth.

He stayed for two years but then left Fez and sailed to Spain, hoping to exchange his knowledge with the
learned men in Europe, however they made a mockery of his learning. All that is except one man whose
name was Paracelsus who studied and complemented his work.

After many painful travels, our loving Father C.R.C. at last returned to Germany where he built his house
and there spent a great deal of time in meditation on the philosophy, alchemy and mathematics. Five
years later however there came about a change in his life and he was joined by three others in his work,
who we know as; Bros. G.V., J.A., and J.O.. With these three he entered into an obligation that they
would all be faithful, diligent and secret, and that they would commit carefully to writing all that he should
direct and instruct.

Thus did Christian Rosencreutz form The Fraternity and thereby the root stock from which we are sprung.
At first there were only the four members, but they eventually finished the new building which was called
'Sancti Spiritus', or The House of the Holy Spirit. However because of the extent of this work; their writing,
research and the healing for the great many sick people who came to them, they were forced to increase
their numbers. To this end our Father chose his cousin Bro.G.G.; Bro.B. who was a skilful painter; Bro.G.
and lastly Bro.P.D. who was the secretary. All except fro Bro.J.A. were German and all were batchelors
who had vowed to remain celebate.

Eventually these eight brethren so arranged things that they were able to devote a considerable amount
of time to their passion of philosophy and magical works. Each thereby became so learned in the study of
the secret and manifested philosophy that they decided to separate and to travel to widen even more their
understanding and to test their wisdom so that if anyone found it to be lacking in any way, then it could be
rectified. However, before they separated they all agreed that:-

I. None of them should profess anything, and should cure the sick gratis.

2. They should not be constrained to wear any kind of habit but to follow the custom of the country.

3. Every year on an appointed day they should meet together at the house 'Sancti Spiritus' or write the
cause of absence.

4. Every brother should look for a worthy person to succeed him.

5. The word R.C. should be their seal, mark and character.

6. The Fraternity should remain secret for 100 years.

Five of the brethren then departed, but Bro,B. the painter and Bro.P.D. the Secretary, remained with
Father C.R.C. for a year, after which they likewise departed after their annual meeting, but left there
Bro.G.G. who was Bro.C.R.C.'s cousin and Bro.J.O., so that he always had two Fratres with him. Every
year they assembled together and met with their accustomed fraternal fellowship and made a full report of
what had been done and the wonders which God had showed them during their journeys there through
the world.

The first to die was Bro.J.C. in England. He was very learned in the Qabalah as his book "H" witnesseth.
He was spoken of as having cured a young Earl of Norfolk of leprosy. They had agreed that as far as



possible their burying-place should be kept secret, and it is not known to us what has become of them,
but each one's place was supplied by a fit successor.

After the death of Bro.J.C. Father C.R.C. called the rest together and from what we can gather laid the
plans for his grave. It is not known exactly when that loving Father died, but we do know something about
the vault where he was laid to rest. A certain Bro.N.N., who was of the third generation of the fratres,
decided that since 'Fortune' had smiled on him, then he would make some alterations to the building. This
was in the year 1604. In so doing he came upon a brass memorial tablet containing all the names of the
brethren, and some other few things, which he thought he would transfer to some more fitting vault. In this
tablet was stuck a great nail and which on being drawn out brought with it a large stone out of a thinly
plastered wall, which revealed a hidden door. Immediately he pulled down the rest of the wall and cleared
the door, and upon the door he found some large writing which read:-

POST CXX ANNOS PATEBO

"After 120 years | shall be open." and with the date.
In the morning the door was opened and there appeared behind it a vault of seven sides; every side was
5 feet wide and 8 feet high; and although the sun could never shine in this vault, it was brightly lit from the
centre of the ceiling.
In the midst was a round altar covered over by a plate of brass on which was engraven:-

"A.C.R.C. This compendium of the Universe

| made in my lifetime to be my tomb".
Round the first circle or brim were the words, "Jesus is my all Whilst in the middle were four images of
figures which were enclosed in circles, whose circumscription was:-
"A vacuum exists howhere.
The yoke of the Law.
The liberty of the Gospel.
The whole Glory of God."
With this discovery we all knelt down together and gave thanks to God who hath shown us so much more
than all men's wit could have thought out.
The upper and lower part of the vault was divided into triangles and those from the seven sides of the
upper part met at a mysterious light in the centre, which brilliantly illuminated the whole place. In every
side or wall there was a door behind which was contained a chest in which was stored many strange
things, books and the supposedly lost arcanum of the Fraternity.
We then returned to the altar that was in the centre and moved it to one side and lifted a strong plate of
brass from the top. There we found the body of our Father which, most strangely, was entirely whole and
without any decomposition. In his hand he held a parchment book called "I", which next to the Bible is our
greatest treasure. At the end of this book stands the following eulogium:-
"C.R.C. sprang from the noble and renowned Germanily of R.C.: a man admitted into the mysteried secrets
of heaven and earth through the Divine Revelatisubile cogitations and unwearied toil of his life his journeys
through Arabia and Africa he collected a treasw@gsg that of Kings and Emperors, but findingoit suitable for
his times, he kept it guarded for posterity to warpand appointed loyal and faithful heirs todnits and also of his
name. He constructed a microcosm correspondinty inagions to the Macrocosm, and finally drew up hi
compendium of things past, present and to comen Tiaging now passed the century of years (106)ygho
oppressed by no disease, which he had neithaénflis own body nor allowed to attack others, huhmoned by
the spirit of God, amid the last embraces or highyen he rendered up his illuminated soul to GedCheator. A
beloved father, an affectionate brother, a faittdalcher, a loyal friend, he was hidden here bylisisiples for 120
years,"
Under this were subscribed the initials of eight Fratres, and at the end was written:-
"We are born from God; we die in Jesus;
we live again through the Holy Ghost."
We then covered the body again with the brass plates, and returned the altar to its original position; shut
the door and made it secure with all our seals. Then we departed one from the other, and left the natural
heirs in possession of our Jewels, knowing that after a time there would be a general reformation, both of
Divine and human things. Then we hope some few may join together to increase the numbers and
revitalise our Fraternity and make a happy renewal of our philosophical canons as prescribed by our
Bro.C.R.C., and thus be partakers with us of our treasures, and walk not blindly in the knowledge of the
wonderful works of God.



Like all topics and explanations that concern the mysteries it is most difficult to try and decide what is fact
and what is allegory. For example, there has always been some doubt whether the name Rosicrucian did
in fact come from the rose and the cross, or whether Father C.R.C. was the literal founder of the Order in
and about 1400. There is a report that the word Rosicrucian comes from the word Ros, which means
dew. It is also interesting that Ras means wisdom and Rus is translated as concealment; all of which are
important. Waite believes that it is the word dew that was the secret concealed within the name.

One aspect however that is certainly clear is the connection of the Rosicrucians and Freemasonry. Many
of those connected with the development of Freemasonry were suspected of being Rosicrucians; some,
as in the case of Robert Fludd even wrote about this brotherhood. Similarly Elias Ashmole, who was a
member of the Rosicrucians, was also an eminent Freemason. Some authorities are even of the opinion
that it was Sir Francis Bacon who had a hand in the writing of the Fama and Confessio, because they are
said to have a very similar rhetorical style to Bacon's 'New Atlantis'.

Even though the authorship may be in some doubt, the adepts of the Brotherhood were most certainly
men of a very higher order in terms of their evolution. Candidates were only accepted after long periods
of probation and it took many years for them to complete their training. This, as now in most occult
societies, included the transmutation of the base metals. Whether this was in purely physical or allegorical
terms is open to question, but as most students of the Qabalah will know, all of the alchemical metals are
precisely placed on the Tree of Life with the purest gold at the centre of Tiphareth; the position of Apollo
and the position of the Solar Logos, to which we all must try to aspire. Thus the transformation of the
base metals of our instincts into the gold of our Divines Spark is a task that we must all master.

The vault shows us the way because the vault is an allegory for ourselves. There were seven sides which
were the seven Elohim; the seven days of Creation and the seven lower Sephiroth of the Qabalah, with
the Supernal Triad shining forth as a brilliant white light at the centre of the upper level. This is a symbol
of our bodies. There is the brilliant Divine Spark illuminating the perfect potential which we all have deep
within ourselves, but which remains hidden beneath a very crude and superficial layer of the plasterwork
of our personalities. Also we should remember that the central lamp at the focus of the ceiling of the vault
is emblematic of the everlasting and eternal nature of our Divine Spark as opposed to the plasterwork of
our bodily flesh which is both mortal and transient. It is the Divine aspect of each one of us that can
illuminate our lives and lead us to escape that cycle of birth and death which is amply illustrated by the
state of the body of our Master within the tomb.

One of the most important things that we must all remember is that to call a person a Rosicrucian does
not make him one; for precisely the same reason that to call a person a Christian does make him a Christ.
The real Rosicrucian or Mason cannot be made; he must grow to be one by the expansion and unfolding
of the Divine Will in his heart; the gradual expansion of his consciousness to encompass the Universe
instead of just himself and the natural and fluidic inclusion in his daily life of square conduct, upright
intentions and right actions in his daily life. It is the lack of attention to these truths that is the cause for so
many of the churches, sects and secret societies from being far from that which their names express.
God is not a problem to be solved or a solution to be admitted, but He is a reality to be possessed,
known, contemplated, conversed with, enjoyed and loved. Because God made man in his own image the
power to respond to the divine life which is at the centre of all things is inbuilt, and we should recognise
that the Son of God is the personal disclosure of God to man. There is a natural body and there is a
spiritual body and in Christ the Deity dwells bodily as a person. It is this that was the aim of the
Rosicrucians and it is this that should be our constant aim.

Christian Rosencreutz may or may not have been an actual personality. He may or may not have been a
system of spiritual philosophy, but he most certainly was the embodiment of those precepts that we as
Masons hold most dear. Therefore and especially to those of us who presume to call ourselves
Rosecrucians we should for ever hold that symbol of the Rose and the Cross vividly before us every
minute of every day. It will maintain the mental and visible contact that exists between Him who is the
Rose who was crucified upon the Cross of the Elements and ourselves. It is this contact that enables us
to receive His help in times of crisis; His assistance through the maze of our daily lives and His Love and
Grace which can flow to aid and assist in the transmutation of the metals of our base natures into that

Melchizedek




The Grand High Priest
From Genesis we read :-

"And Melchizedek, King of Salem brought forth bread and wine : and he was the priest of the Most High
God.

And He blessed him and said, "Blessed be Abram of the Most High God, possessor of Heaven and Earth:
And blessed be the Most High God, which hath delivered thine enemies into thy hand." And he gave Him
tythes of all."

Then from the The Epistle of Paul to the Hebrews

"For this Melchizedek, King of Salem, priest of the Most High God, who met Abraham returning from the
slaughter of the kings, and blessed him;

To whom also Abraham gave a tenth part of all; first being by interpretation King of Righteousness, and
after that also King of Salem, which is, King of Peace;

Without father, without mother, without descent, having neither beginning of days, nor end of life; but
made like unto the Son of God; abideth a priest continually.

Now consider how great this man was, unto whom even the patriarch Abraham gave the tenth of the
spoils.

For it is evident that our Lord sprang out of Judah; of which tribe Moses spake nothing concerning
priesthood.

And it is yet far more evident; for that after the similitude of Melchizedek there ariseth another priest,
Who is made, not after the law of a carnal commandment, but after the power of an endless life.

For he testifieth, Thou art a priest for ever after the order of Melchizedek.

Yet apart from this there is little else to be gained from the Scriptures.

According to the Priestly code, the Jewish hierarchy was threefold. It was divided into the High Priests,
the Priests and the Levites each of which was distinguished by different functions, privileges and
consecrations.

The Levites were dedicated by the sprinkling of water, their bodies were shaved and their clothes
washed. They were then solemnly presented to God, the High Priest laid his hands on them and were
required to present two bullocks, one as a burnt-offering, the other as a sin-offering. The Levites were
said to have been given as a gift to Aaron and his sons. In other words they were to be regarded as the
servants of the priests. They were in charge of keeping the vessels and furniture clean and everything
else that the law did not require of the priests. They were supported from the tithes which in the first
instance were paid to them.

The priests who belonged to the family of Aaron were consecrated by special ceremonies although they
were not anointed in the same way that the High Priest was. At most their anointing consisted of
sprinkling various parts of the body with holy oil as well as with blood. They were required to wear special
vestments during their ceremonial work which consisted of; offering up the sacrifices; giving decisions
about such matters concerning the diagnosis of leprosy and plague; and also of blowing the trumpets
either in times of war or at the new moon. The priests were supported partly from the tithes collected by
the Levites, partly from the first fruits and firstlings and partly by the sacrificial dues. These dues came
from; the private meal-offerings, sin and guilt-offerings; the peace-offerings and burnt-offerings and also
from the shewbread. Naturally there was a tendency towards natural inflation - even in those times - but
this was explained away by virtue of the ever more complicated ceremonial which required more and
more.

Finally, there were the High Priests. The High Priest was the eldest son of his predecessor in that office
and was consecrated with an elaborate ritual. The ceremonies, in true symbolical style lasted for seven
days and by means of washing, solemn vesting, anointing with oil and blood and other sacrificial rites, the
candidate was symbolically conducted through all the mystical levels of the creation to end at his
perfected state. He wore a blue seamless robe, the ephod with its attached breastplate which originally
contained the Urim and Thummim and a turban which had four distinct segments to mark the mystical
four worlds, on which was a plate engraved "Holy to Jahweh". His special duties included the offering of a
daily meal-offering and the ceremonial springklings of the sin-offerings for the whole people. But by far
the most important duties were connected to the great Day of Atonement on which he alone, in the linen
tunic of a priest, would enter the "Holy of Holies" and sprinkle the mercy-seat with the blood of a bullock
as a sin-offering for himself, and that of a goat as a sin-offering for the people.




It was against this background that Melchizedek was described as a High Priest and who, being without
father or mother, was described as a Priest of the Most High God and was made like unto the Son of
God. His high priestly predecessor, if | can use that word, was therefore God. It is for this reason that this
Masonic Degree of The Grand High Priest when conducted in due and perfect form has the potential of
being one of the most powerful rites and must never be undertaken in the usual masonic tradition, devoid
of any holy reverence.

Melchizedek came as a messenger from God to greet and to instruct Abram after the slaughter of the
kings. He refreshed him with bread and wine, blessed him and received from him a tenth part of the spoils
that he had taken. The commitment to this Priesthood does however still require a sacrifice and this is of
oneself. Not that is of our physical bodies, but rather of our personalities that clothe it and obscure the
reality of that individual.

The focus of the ritual is the meeting between Abram and Melchizedek but there is a great deal of action
that precedes this event. It centres round Chedorlaomer and his neighbouring Kings and peoples with
whom, having lived in peace for twelve years, is then forced to go to battle when the revolution begins. It
was a scenario that has occurred in every country since time began. Thus we are informed that
Chedorlaomer who was King of Elam, which is King of Persia, led his allies to fight the Kings of the plains.
During this period of crushing the uprisings, Chedorlaomer crushed the Rephaims in Ashteroth-Karnaim;
the Zuzims in Ham; the Emims in Shaveh-Kiriathaim; and the Horites in Mount Seir. Then on their return,
for good measure, they also slew the Amalekites and Amorites that dwelt in Hazetontamar.

The Kings who were allied with Chedorlaomer were Amraphel the King of Babylon; Arioch a King in
Southern Babylon and Tidal who was not only another foreign King, but also thought to be Arioch's son.
They began their expedition when the Canaanite Princes rebelled and they marched to the Valley of
Siddim to engage them in battle. The five Canaanite Princes or Kings were; Bera, King of Sodom; Birsha
of Gomorrah; Shinar of Admah; Shemeber of Zeboiim and the King of Bela or Zoar.

Thus far, the first half of the 14th Chapter of Genesis is little more than a brief summary of the exploits of
the battles that Chedorlaomer fought. Although it must seem strange that such an accomplished war-lord
should then choose to fight in the Vale of Siddim, because as we read in Gen.14;10 "Now the Vale of
Siddim was full of slime pits” or as in other versions, it was full of bitumen pits. Nothing is said as to why
the Kings rebelled, only that they did after the perfect number of twelve years.

For many people the Bible is full of allegory and many hidden meanings and teachings and so let us
begin this exploration with the name of the battle ground. 'Siddim' in Hebrew means pitted fields; stony
land; open land and difficult passages. However it also has a metaphysical meaning of being the lowest
material idea and manifestation of a substance and thus when applied to the person, it signifies the
materiality and sensuality of that individual. It also alludes to this physical world which is the densest and
lowest of all the levels of existence into which the human spark incarnates to gain the experience of the
laws of the Cosmos. Whilst this probably seems to be of little relevance at the moment, it does give the
direction that the story will take and will fit in with the rest in due time.

'Rephaim' means ‘the giants, fearful ones, terrors and fears’ and it alludes to the fear-producing and
opposing thoughts in consciousness that arise with man's unfoldment into Truth. The land in which this
race dwelt, namely Ashteroth-Karnaim indicates a state of mind that is purely intellectual. In this state
man believes that his intelligence is the source of his intellect rather than that its root lies in God. Man
forgets that the intellect only borrows its real light from the spirit in a similar manner to the way that the
moon borrows the light of the sun. The Zuzims were of a race that means ‘fertile, sprouting, and restless’
and alludes to the confusions, fears and unrestrained instincts of the physical body. They came from Ham
which represents the physical part of man that is given over to sensuality. The Emims whose name
means the ‘terrible, formidable people and objects of terror’, allude to the giants in the human
consciousness. They are the product of man; the creations of the created and the results of man's belief
in the power of Evil. They lived in Shaveh-Kiriathaim and in man they represent the terrors and fears in
our mind which destroy the natural balance that was to be the ideal in man. Lastly, there is the race of the
Horites from Mount Seir. 'Seir' is Edom and like Edom signifies the sensual consciousness of man from its
literal meaning of being; hairy, rough, tempestuous and fearful. 'Seir' apparently refers especially to the
emotional and carnal tendencies of the physical body. The Horites were cave-dwellers and alludes to the
deep seated, subconscious activities and tendencies of the physical nature in man.

Chedorlaomer then returned to Enmishpat in Kadesh. Enmishpat is taken to be either the same place as
Kadesh, or else as a fountain in that same city. The significance of Enmishpat is that when sensual
indulgence reaches a certain point, it destroys that very desire. For example, it is only when the alcoholic



realises exactly what he is that he will develop a desire to solve the problem. Therefore it is not good
which destroys evil but rather it is evil which is its own destruction. Kadesh means ‘pure, holy, sacred,
consecrated and a sanctuary’ and is of great significance. Abraham dwelt near there; it was from here
that the spies went out to investigate the Promised Land and it was here that Moses trespassed and so
was not allowed to enter the Promised Land. Kadesh represents the pure, ideal and sinless state of being
that can exist in every individual. As the various thoughts emerge into consciousness, they are measured
according to these high ideals and a judgement takes place as signified by Enmishpat, the fountain of
judgement. It is here that the carnal and personal aspects which fall short of perfection are subjected to a
cleansing.

It was at this place that Chedorlaomer fought and defeated the Amalekites and the Amorites. The
Amalekytes were the dwellers in the valley and represent the base desires of the individual and the
animal forces of that part of the mind called the subconscious. They are war-like and destructive and
must be cleansed. They are not receptive to the illumination of the spirit and they crave self-gratification
to such an extent that unless it is fulfilled then it will destroy the individual. It is only by obedience to the
Lord and His Laws that peace, joy and prosperity can be fully enjoyed. The Amorites on the other hand
were the dwellers of the summits or high-landers. They represent the forces of the generative functions
which mankind has elevated to the very highest level of importance but these energies must be laid to
one side in order that the regeneration of both mind and body can proceed.

Chedorlaomer whose name literally means a ‘sheaf band’ was a King of Elam. Elam means ‘eternal,
puberty and a young man’ and as such suggests that Chedorlaomer is a person who is forever searching
for eternal youth; or rather he was a person who was always being ruled by his adolescent instinctual and
emotional forces. It has also been suggested that his name might have been Kudur-Lagamar, meaning
the servant of the goddess Lagamar who represented the Dawn.

However Chedorlaomer having reached some degree of physical maturity finds himself being
overwhelmed by the instinctual powers of the flesh in a manner that must be very similar to that which
most of us have experienced. He, like so many of us, then decided to fight these aspects of his
personality with force not realising that this was not the way to solve the problem. When therefore he
looked into the mirror of the fountain in Kadesh he realised that he had achieved very little in the way of
overcoming the four elemental aspects of his lower nature that he thought he had just fought and
vanquished. So he again waged war on his extremes that this time were personified by the Amalekites
and the Amorites. Once again he tried to use force to subdue his base instinctual drives and energies that
were such powerful desires within him and yet again this was to no avail.

The allies of Chedorlaomer are aspects of his personality. They are the qualities of himself which he
regards as his strengths and those aspects on which he can always rely. Amraphel the first of
Chedorlaomer's allies means ‘the keeper of the mysteries and the enlightener of secrets’. He was king of
Shinar which is ‘of Babylon’ and literally the country of the two rivers and this alludes to the divided mind.
He believed in the power of the two forces, that of good and that of evil. His name alludes to the fact that
in physical regeneration he believes that he is fulfilling the injunction to go forth and multiply and to
subdue the earth. What he misunderstands is that he is being called to express the ideas of the one Mind
and the Word. The Word is the creative power of God and it is by this alone that man can build for himself
a spiritual body that is immortal. Arioch means ‘lion-like’ and represents the seeming power, strength, and
dominion that sex lust has over man. He was the King of Ellasar where the power and mind of the flesh
was the source of strength rather than the spirit. The last of these allies is the King of Goiim. Goiim stands
for ‘gentiles, nations and peoples’ and again the allusion is to the carnal materiality of the physical man.
Thus can be seen that Chedorlaomer now growing in age is still motivated by the instinctual desires of the
flesh on which he depends. They are his strengths and his allies but he has yet to learn that evil cannot
be fought and defeated by evil. Instincts and emotions cannot be sublimated by their own carnal power,
they must be elevated by man's higher spiritual powers.

The Kings of Genesis who served Chedorlaomer for the period of twelve years represent the ruling
thoughts in the sense consciousness of man. They served their purpose for the perfect cycle of twelve
years after which they became a hindrance. These ruling energies, perfect in their way, having fulfilled
their function in the propagation of the species now become pathogenic. The man ages; he grows old and
this physical desire leaves him. Man feels unwanted, rejected, his purpose irrelevant but yet still with his
mental appreciation of his sensual drives rule in his mind. He, quite naturally becomes very frightened
and figuratively goes to war with these kings to restore his dominion over them. He believes that youth
(Elam) and the renewal of life, represented by the 'Dawn’- (the goddess Lagamar), depend upon his



vigour and strength and the only way that he believes that he can show this is by his sexual power. He
has yet to learn that it is by raising his thoughts to spiritual levels he can overcome the lusts of the flesh,
the pathogenic ageing of his body and his physical decrepitude and so lead to a renewal of himself and
thus find the fountain of eternal youth, vigour, and unfailing strength. Remember that it is only the 'Good'
that die 'Young' - that is young at heart.

Lastly, let us look at the Canaanite Kings with whom Chedorlaomer gave battle. Bera of Sodom has a
literal meaning of ‘the son of desire, of thought and of evil'. Birsha of Gomorrah means the ‘son of
wickedness, son of godlessness and full of wickedness’. The Kingdoms of Sodom and Gomorrah
represent a concealed thought or habit of man in the former and tyranny and material force in respect of
the latter. These wicked cities are located in man and before he can come into the full realisation of the
Christ force or that of his manifestation, he must first consent to the purification of his consciousness. This
is only achieved by the purifying fire as the story tells. Shinab the King of Admah alludes to; ‘father of
mutation and father of transgression’; and refers to the adverse consciousness from which all fleshly
thoughts and sensual desires spring. Shemeber King of Zeboiim is literally; ‘the superior brilliance;
splendour of heroism and superior name of the kingdom of the waging of wars; bestiality and carnivorous
plunderings’. This shows that the perfect-man idea of God is implanted in the physical being of man as
well as in his consciousness. However, because of ignorance the spiritual power within him is mis-
understood and instead of being driven by the power of the spirit, man is fired by the power of the senses.
Lastly comes the king of Bera or Zoar. His kingdom is one that is dishonoured, despised and treated with
contempt. Therefore once again the story text emphasises the internal pressures and battles that each
and everyone of us has to engage with.

From all of the Biblical text Chedorlaomer is seen to be the typical example of mortal man as he wages
war with himself. Indeed he even goes so far as to hijack himself. When Sodom is sacked, Lot is carried
off. 'Lot' is of great interest because the word is spelt Lamed Vav Teth. In the Bible everything has an
allegorical and hidden meaning besides that of the literal. Since the Hebrew letters are also their
numbers, then it will follow that every word has a numerical value. There is a science which believes that
words of the same numerical value have a connection. Whilst this is never an absolute rule, it is my belief
that to dismiss it outright, is to throw the baby out with the bath water. Numerically the word - Lot - is spelt;
Lamed-30, Vav-6, Teth-9 which equals 45. 45 is the value of Adam (Aleph-1, Daleth-4, Mem-40) and this
is Primal Man. This story suggests that Youth is that great surging power that holds the Spiritual Man
hostage. The powers and beliefs of the Higher Self or Evolutionary Personality are held prisoners by the
Ego, Psyche or Incarnatory Personality. That is until Abram comes on the scene.

Abram who is the father of exaltation represents the power of the mind to make manifest its ideas of
Faith. He dwelt at Mamre which signifies ‘firmness; vigour; strength and being abundantly supplied’.
Mamre also refers to the front part of the brain and thereby the area of conscious thought. These
definitions of Mamre signify an abundant consciousness full of riches. The qualities, whilst not being of
the highest spiritual level, are meant to show the spiritually awakening intellect of the individual. Man is
therefore expected to express his faith by bringing and manifesting this faith in God into his every thought,
word and act. The first step in spiritual development is the awakening of faith and we must all have faith in
the power of the invisible reality. Abram goes forth and makes war on Chedorlaomer and brings back Lot.
Faith in the person of Abram goes forth and conquers and brings back mankind from the grip of the
instinctual prison. When this faith is concentrated upon the one God, a connection is made that brings
about a God consciousness and man intuitively knows that he is in the presence of the everliving source
of all existence. Thus Abram personifies that faith with which mankind may emerge to illuminate the dark
places of his mind and lighten those aspects of his instinctual nature and then, and only then, will he be
enabled to go forth and to rescue Lot or himself from the powers of the flesh.

Unlike Chedorlaomer, Abram went forth with his servants and members of his household. In other words
he went out to battle with his real strengths that were within him. He fought from a position of real strength
and not from a position of illusionary power. Abram shows the way for man to have dominion over the
beasts of the field which in this sense are the personification of those instinctual forces that reside within
himself. When this is accomplished then the individual is travelling the path that leads through the Vale of
Shaveh. Shaveh literally means; ‘equalized; balanced; composed and harmonious’ and it signifies an
equalization of the thoughts, forces and powers that reside in the individual. In Shaveh Abram is met by
The King of Sodom; the lowest form of the sensual desire (Sodom being the southernmost of the four
cities that were destroyed by fire) but this King is now a servant. Abram is also met by Melchizedek



Melchizedek literally means king of righteousness; righteous rule; upright counsellor and king of justice.
He represents the Divine Will established within man, in terms of righteousness, justice and peace.
Melchizedek refers to the super-consciousness, the state of divine contact which when established,
maintains right actions, perfect thoughts, and a peace and serenity in daily life.

After the meeting, Melchizedek gave Abram bread and wine. The breaking of the bread is the stirring into
action of the spirit into consciousness. With this all the outward pleasures of the flesh give way to the
inner light of the Holy Spirit as it sheds its rays through the heart. The wine symbolises the life and vitality
that connects the soul with the body and it is this life force that enables the mystical wedding of the soul
and the body to take place. Thus with this mystical union there comes about a change of state. It is
blessed by the Grand High Priest, our Lord Melchizedek, who comes to consecrate and set us aside for a
higher service. It is to this highest state that our work leads and this work is our regeneration, to our
gradual perfection and further progress towards that final marriage and union which is with God.

Abram went out to do battle with the Kings with 318 of his household. This means that a total of 319 men
set out for the fight. 319 is the value of the name of Sargon (S-60.R-200.G-3.V-6.N-50). Sargon was
literally a Prince of the Sun and represents the exaltation of the will that is functioning through the intellect
as though it were the rightful ruling power in the individual. Abram was no longer in the state of being a
servant of his instincts and emotions. He was their master and they were his servants and it is this
condition that we must seek to emulate.

Yet what of this being we call Melchizedek?

In Phoenician mythology Melchizedek is called Sydik and is the father of the 7 Elohim or angels of the
Divine presence. He is also called Zorokothera in the gnostic Book of the Great Logos and Hippolytus
refers to a sect who claimed that there was "a great power named Melchizedek who was greater than
Christ". In certain occult sources, Melchizedek is identified as the Holy Ghost. In the book Enoch 2,
R.H.Charles includes the myth wherein Melchizedek figures as the supernatural offspring of Noah's
brother Nir, who is preserved in infancy by Michael, and who becomes a great high priest after the flood.
He is the "Word of God" and king of Salem who has "power to work great and glorious marvels that have
ever been". In the Midrash Tehillim commentory on Psalm 76, Melchizedek is identified as Shem, one of
Noah's sons and this same source contains the legend that it was Melchizedek who fed the beasts in
Noah's ark.

There is one book that contains a long explanation of the Enoch - Metatron legend and this called Enoch
3. The legend centres on the sentence in Genesis; "And Enoch walked with God; and he was not; for God
took Him". Rabbi Ishmael ben Elisha, during one of his meditational ascents through the worlds to behold
the vision of the Merkaba describes how he is given over to the charge of Metatron. He asks many
guestions but in Chapter 4 he says:-

| asked Metatron and said to him: "Why art thou called by the name of thy Creator, by seventy names?
Thou are greater than all princes, higher than all the mighty ones in kingship, greatness and glory: why do
they call thee "Youth' in the high heavens ? (Youth - in Hebrew Na-ar and in Proverbs 22v6. we learn that
"Enoch was made into the Na-ar (Metatron) by the Holy One".)

He answered and said to me: "Because | am Enoch, the son of Jared". and then in v.5 "Hence the Holy
One, blessed be He, lifted me up in their lifetime before their eyes to be a witness against them (those of
the flood generations) to the future world. And the Holy One, blessed be He, assigned me for a prince
and a ruler among the ministering angels."

From Chap.10 we are told how God places Metatron on a throne at the door of the seventh Hall (Araboth)
and announces through the Herald, that Metatron henceforth is God,s representative and ruler over all
the princes of kingdoms and all the children of Heaven, save the eight high princes called YHVH by the
name of their King. Finally in Chap.11 it says that God revealed all the mysteries and secrets of Wisdom;
all the depths of the Perfect Law and also the secrets of Creation to Metatron. Metatron then taught the
Heavenly Academy. He is the Supreme Teacher and Initiator and this includes mankind.

All this necessarily implies a direct relationship between man and the highest of the Archangels, since the
latter had previously been one of the former. Metatron or the power of his throne (since in legend it is
Metatron who is placed on that throne that was once occupied by Lucifer after Lucifer had fallen) is
represented as being present in all the righteous: in Abraham, Isaac, Jacob, Joseph and Elijah . It is said
that he was the Spirit of the first Adam, but left him when he sinned. Metatron represents the pilgrimage
of the spirit, its descent and ascent. Metatron's identity with Enoch symbolises the descent of the spirit
into earthly life, into the existence as a terrestrial man, and the ascent of the terrestrial man into a
celestial being.



The mention of Metatron may seem to be quite irrelevant, but with regard to the above paragraphs | find it
most difficult to ignore the legend that the power of Metatron makes itself manifest as the great Teacher
and Initiator of mankind and that this is through the Being named Melchizedek. In other words,
Melchizedec is a projection or manifestation of Metatron and is thus The Grand Regent of humanity. It
would also quite naturally follow that when terrestrial man reaches that nadir in earth when he begins his
evolutionary ascent, he would be greeted and Initiated by Melchizedek as the victory of Abram in the
plains so amply demonstrates.

I would now like to look at another angle of the Melchizedek story. | have often found, when looking at the
numerical correspondences, that where there is the greatest good, there is usually found to be the
greatest evil. For example the Hebrew for the Messiah is spelt M Sh Y Ch and is numerically 358
(40,300,10,8) and it corresponds with N Ch Sh - (50,300,8) which is Nechesh; the serpent that initiated
Eve. Melchizedek is spelt M L K'Y. Tz D Q and this has a value of 294 (40,30,20,10. 90,4,100). 294 is
also the value of Nimrod (N M R D.) and it is therefore interesting to look firstly at that which polarises with
Melchizedek. Nimrod means valiant, strong, revolution, anarchy and the self-ruling will. The beginning of
Nimrod's kingdom was Babel in the land of Shinar and the land of Shinar has already been mentioned.
He was a mighty one in the earth and also a mighty hunter before Jehovah. This pertains to the personal
rule of all of the animal forces of the individual and to a material belief in courage and might, and this is a
complete antithesis to the meaning of Melchizedek.

Melchizedec was King of Salem and has a numerical value of 294. This also corresponds with the value
of Ay Y R. D V D. which translates as "The City of David" and it is that part of Jerusalem that was built on
Mt. Zion. Since Jerusalem was always considered to be an image of the Heavenly city so to must we
consider that Melchizedec is also the King of that Heavenly City which is built on a higher plane. The
word Salem itself (Sh L M - 300,30,40) means perfect, whole, summit, and represents a consciouness of
spiritual peace, wholeness, perfection and completed - an apt description for Melchizedec. However
Salem also corresponds with Ay Sh (70.300) which is Creation and this infers the divine connection of
Melchizedec with God's created kingdom and with man. God's Creation originates in the World of ideas
and from this Divine Mind there emerged that which has the potential to be perfect, namely the Universes
and man. The expression and manifestation of this perfect, ideal creation was entrusted to mankind but it
is this work that we have abused because we have expressed our own rather than those Divine ideals.
Melchizedek was also King of Righteousness. Righteousness is spelt Tz D Q and has a value of 194
(90,4,100) and this is the same as Pagiel - P G Ay Y AL (80,3,70,10,1,30). As King of Righteousness he
was King of Justice and Equity; but the Pagiel connection suggests even more. Pagiel means the peace
of God; a covenant with God and a visitation of God and all of these show other important facets to the
character of Melchizedek. However one of the greatest pointers to this great being lies in the implications
of the word 'Pagiel'. Pagiel is a place in consciousness where God meets with the individual; where the
individual enters into conscious unity with the Divine and is assured of his inheritance of good. A place
which, it seems to me, is not unlike The King's Dale.

We often think of Melchizedek in much too modern terms. In the days of Chaldea he never did manifest
as a physical man because he had no need to. He would have been a shadowy figure who came and
went among the primitive people of those times. However, what we lack today, they had in abundance
and this was a very sensitive psychic faculty. It was through this psychic perception that he made himself
manifest and quite naturally would only be described as being without father or mother.

The planet Venus which is called the evening star has long been regarded by many ancient and modern
fraternities as that centre from which great beings, who have long since finished their evolution upon
Earth come down to aid and to teach the current developing human race. One of these beings and one of
the greatest was said to be Melchizedek. So far back in time did he first come that historical accuracy is
impossible. All that the ordinary person of the West knows is the few words that are contained in the
Bible, and the traditions of the various mystical and masonic bodies. He had no actual body, as we
understand the word, but he would have been perceived either through building up a powerful etheric
projection which was sufficiently strong to appear to the people of those days, or by his powerful
presence which he would have spoken directly to the mind of the person.

He brought into the mysteries three great symbols which were his gifts to men. They like him, came from
the Evening Star, or so it is said. These gifts are worth infinite meditation for they are symbols of symbols
which will ultimately resolve into the great Truth. The teachers from this Star always brought the symbol of
food which is the symbol for growth. He brought the wheat by which people might live and also gain their
nourishment. He also brought the honey-bee which is the symbol of the hive, of the dedicated and



cultured community. However this second symbol also points to the New Jerusalem in which every
human being is a stone, or in this symbolism every person is as a cell in that divine hive. It is that great
and final city not built with the rough hewn rocks, but with the perfect ashlars of men. It is the City of the
Mysteries. Then there is the last symbol, that of asbestos which signifies the spirit of the incorruptible
man, that which fire cannot burn, injure or destroy.
Melchizedek in the traditional sculptures and pictures that our later artists have produced, holds a
Chalice. The symbol of the Chalice is also that for the holier aspect of Venus. It is also the symbol for
Jesus and for the Grail, for there is a legend that tells that the Grail fell from Venus as an emerald from
Lucifer's crown and was carved into the shape of a Chalice. Incidentally, inside the stone chalice which
Melchizedec holds in his left hand -(the picture on the front page), in that most famous statue which
stands outside the north door of Chartres Cathedral a stone is carved to represent that stone which fell
from Lucifer’s crown.
This Great Being was a priest of the Absolute God. He it is who stands in the East behind the Adept or
Master to guide and to illuminate their work. He can be visualised as a tremendous force of blinding light
which is the energy and power of the King of Salem, the King of Peace and the King of the New
Jerusalem. He is that bright morning star whose rising brings peace and salvation to the human race. He
is the one who beckons that you should all hasten to become a stone ashlar within that Great City until it
reaches those tremendous heights which will mark the end of your evolution.
Do not think of this being as some vague and semi-mystical figure, mentioned in the Bible, but having no
real significance except in a pseudo-mystic sense, which is far from real to many of you. He is indeed
most real; he does exist and he is present even now within this Temple.
Therefore, in the company of our brethren of other evolutions, and in the presence of our Grand Master
Melchizedek; King of Righteousness and King of Peace, let us with joy, gratitude and dedication
surrender ourselves to his priestly work. Let us keep watch with that inner eye and listen with that inner
ear to all that may be offered us in this Temple of the Mysteries not built with hands, eternal in the
Heavens. Let us then ask God to quicken in us the Body Incorruptible which cannot die, that we may be
worthy initiates of our Tradition to the honour and glory of God and to the service of all mankind.

THE CHILD STATE OF BEING
Most are aware of Wordsworth's Ode to Intimatiohsronortality in Early childhood and Blake's Sorafs
Innocence and Experience which reflects the sasmaghthough perhaps not so directly.
The Childhood State can be considered at thredsleve
a) The Child as a direct expression of the Humarit®md a mirror of its virtues.
b) Childishness as the expression of the immatersgmality, who for one reason or another has tegear failed to
learn and put into effect some of the early lessndalkuth.
c¢) Negative childhood experiences, apparentlywy tthreatening, the memory of which is carriedhia
unconscious indefinitely, obstructing positive gpail advance until these are confronted and retbas
The Aura of the Child
There is a lingering of the Spirit at the starfofincarnation although this can rapidly dispensthé context of a
negative or even neutral environment provokingadleng collision from the instinctive reaction eifs
preservation (5th plane) instincts.
In terms of childhood perception, resonances cacidssified as follows:
On the etheric.
An awareness of the Inner Planes. As an awarenesacaeptance of the existence and impact of pesnd
negative entities (fairies etc.) And so an accegasf the psychological truths latent in fairy sabnd folklore.
A marked preference for Light as opposed to Darknes
A condition of 'suchness' (A Zen Buddhist term) witiee surrounding environment is 'loaded' with éeemd
deeper implications rather like a Chinese box. Thextended awareness of underlying resonance.
In terms of perception Childhood consciousnessheadescribed as;
Sight/Vision. Positive reaction to Light generatgdthe Solar
Logos. Extension of physical vision to what is ‘tbeg’. Awareness of Inner Vision.
Sound. Awareness of some Inner Plane messagdassiceexample being that of the infant Samuel.
Touch. A natural disposition to body contact ag#iimmation of the Binah contact as opposed to ssjum.
Smell / Taste. These perceptions are generallgrpilman in adults. The sense of smell being meoeative.
Relationship with adults
Apart from the ‘intuitive’ instinct of the Mothea-Binah aspect - adults have little reality ondbasciousness of
children because;




1. They adopt a fixed attitude, believing they aréhim command position of greater knowledge and réempee
which is to some extent true but generally onlthatmost basic levels. Children are 'in their powetat their
mercy' in many different ways. Most of what childrgay is uninformed nonsense.

There is a tremendous difference in scale; siasvissome, while the etheric impact of a 'fully-depeld’ adult
projecting mood, disapproval and negative emotiogeneral can be more than daunting. This is usaall
expression of a denial of responsibility to accépte or interact with the child at any kind of hitgvel; in other
words to recognise the Spirit of the child.

Yet, like it or not, they are responsible for thand for mediating the Masculine and Feminine Argpes of
Chokmah and Binah. Adults are 'bigger' and coritroti, warmth, affection, approval, encouragemeadit anactical
knowledge in Malkuth.

In any case this is generally only in terms of dbads in Malkuth (varying, of course, accordingtime and place
and the individual's own karmic baggage.) Furtheeaalult 'knowledge' is cumulative along the lingae track.
Apart from re-membering the child must, of necgdlgiairn as it goes.

2. At best, most adults view the world in terms ofogional reaction or concrete mind. At worst in teraf negative
experiences they had to put up with in their owitdtiood.

3. There is a standardised, generalised and faiglgaarate view of child consciousness at a grougl.lev

Having said all this, children, as they developéhtvbe 'looked after' or the chances of phystoaday nothing of
emotional and mental survival, would be stacked/ivagainst them.

'‘Childhood' is a State of Being and is much moeatthe state of immaturity and vulnerability withiah it tends
to be confused in the adult mind. Adults also mssoaiate childhood memories with various kindssyfghological
trauma. Even so until quite recently in Britain aisewhere children were considered incapablevibdfirgention'
up to the age of 7.

Moreover childhood as a state of immaturity and lakcreality can be applied to most social grougtates or
nations at one time or another in their evolutigrdevelopment, though the preferred term is infafoeiginally
meaning 'not-speaking'’) which is best translatea state of being - 'speaking' being an expressiapinion and
one to one communication.

It could be said in the case of the Fraternity thaew impulse led to its renewal in 1922 startirtt its infancy
and, at that time, certain childhood patterns amatints prevailed which as the years passed betzssapparent
and were 'grown out of'.

Other Childhood states

1. Being open; hiding nothing - a condition of Spitifhat is considered to be 'unacceptable’, inopperor
inappropriate to the norm tends to be concealettidynind and in extreme cases may become buridgkin
unconscious.

2. Being spontaneous on all levels - another Spirgnpression.

3. No concern and no understanding of the 'deattieophysical body as it is commonly regarded byyradults.
4. No discrimination because of differences of origiex, culture or class.

5. Sympathy for animals and plants; acceptance oétivronment.

6. A sense of wonder at the 'novelty' of it all asuaderlying acknowledgement of the Creator.

7. Universal trust that everything is for the best androunding humans are well-intentioned and wislpased.
Some say the Creator cannot 'see' or be awareilbbecause it is entirely ‘phenomenal’. This barequally true of
some early childhood states.

8. A state of innocence meaning 'harmlessness'.

9. A sensitivity to and a disposition to mediate lesi love.

10. A degree of 'psychism'. Children are governedhegyrhoon.

11. Emphasis on living in the present, since thetitis ‘conscious' past and no great regard forfiiere.

A lesson for adults.

One should work at cultivating the true child staserecommended by Jesus. This 'state of beingldshteally
replace the survival driven personality to allowtite expression of the spirit.

Aspects of the Child Archetype

Some would describe the Child in terms of Water Amd In a mist - mediating total receptivity Qitads;
Passivity Wonder Impressionability Innocence Lovegination Surrender Vagueness Softness Sweetness.
Looked at from the outside and the adult viewpdimtse elements in isolation take no action, theyt@do with
atmosphere, impressions about places, pretty thiloygers, animals, children's stories, fairylahdother words, so
far as the adult is concerned worlds of phantasy.

To the Occultist these are largely Astral expressigoverned by the Moon, and so often suggesivareaess of
the 'supernatural’ states lying behind everydathgmarception in other words the etheric and thiekdResearch




indicates that the four colours of Malkuth are ndua@d tend to lack the 'meaning’, resonance amdndly to be
found in genuine astral experience. The same caaideof physical experience in general.

This open, non-reactive state carries much powetisaa perfect codition for learning. The exper&pan result in
loss of ego for a time as one's awareness blerttighé surroundings.

Sadly this consciousness quickly atrophies in mbss, as we adjust and are exposed to the limaardycle
because we fail to take to heart the advice taBHkttle children'. When the child dies in us vea@o longer
experience, on the whole, anything really 'sigaifit or truly meaningful and as the metaphysicaldvgradually
withdraws until it is closed to our vision, we r@mger believe it exists. This is one of our mosioses losses;
indeed the most serious!

Mode of Child Consciousness

State of awe at all that is going on around heteNeell that in this context the child is femininecause she
reflects the feminine qualities of Receptivity, leoand Compassion. Receptivity is demonstratedeimitédiation of
messages from the Inner Planes. Love and Compam®atemonstrated in the normal feminine preocoupad be
caring and to nurture.

Speech is a secondary translation aspect of immmanmunication a subsidiary to the Child role, ane slould say
something of what she had experienced in her yotatleptive way as a contribution to Malkuth dearisimaking.
The Archetype in its purest form would be relatyigleffective in the world of action (Malkuth) tholn a major
hannel of ideas on the Daath/Yesod Magical circuit.

Associated (Astral) images; Associated states;

The Child, the Fairy, the Angel. Dampness, Mispu@s.

Yetziratic/Astral keys; Vague, soft, tender, recemtimpressionable, small, gentle, weak, fradieautiful.
Passivity is a notable characteristic. A predisjasito surrender and to give.

To be selfless, open, to give in, lose onesetfgteto have faith, love, compassion, innocencestate of un-self-
conscious non-attachment where one relates thiags.

To have a sense of wonder is to be receptive witimbellectual or mass-minded prejudices or preeored ideas
and opinions (a liability, if not the curse, of tdithood"). This state can lead us to admire/ wersiiat is truly
lovely and sacred.

A miraculous world unfolds to us when we lose getves' and regain the innocence of a small chthis leads to
states of self-effacement, limitless faith, trikshdness and gentleness. Forgiveness as a geneudtlyn aspect of
the childhood state is a key to true bliss. Theestat out in "'The Sermon on the Mount'.

Recommended exercise;

Cast your recollection back to the positive momeamid particularly to positive states of early chddd you can
recall. These will often be purest before first temts with the Group mind as part of what is cuiyeconsidered
necessary 'social' education.

The emphasis is on positive states since 'The S¥Hadm be behind some childhood negative expergeand
misconceptions involving relationships, often kagim origin, which may have been suppressed. Whatéeded is
reaffirmation of the first, delicate, resonant dhibod states.

Identify with each positive experience and comphat mode of consciousness with your routine, edayy
mindfulness now. Record these moments if you want.

Make a regular practice of deliberately adoptirahidlike mode of consciousness for a short timergday.

The Child in Tiphareth

In our tradition the Christ child is a balancingtfar symbolising future positive growth and genlgrekpicted in
close association with and under the protectionsamdeillance of Binah. Jesus was, of course a aachthe child
Jesus would be capable of mediating positive akagealeceptive qualities. It might be true to deat tHe mediated
largely positive qualities on the outer, thoughwzes also charismatic and attracted both men andempend
receptive qualities when communing on the inneis Blspect is androgynous.

On an Earth level, however, Malkuth is a 'riskgglaNever forget the lessons to be learned fronotileome of the
'Children's Crusade.

A Note about the 'Development’ of Childhood over Itst 150 years.

At the start of the 19th Century children were sagfittle adults at all levels of society. Chigbbur and powder
monkeys or little drummer boys in the 'lower realgenerally of necessity. The middle and uppessels tended to
dress children as little adults and behave in atanore with adult social conventions of the time prajramme
them with strictly controlled 'useful’ knowledge.dome big houses the children were only allowemitowith
grown ups at stated times. Children were dressémbtolike miniature ‘adults’ in many early ninatdecentury
dramas.




Perhaps it was Lewis Carroll who broke this moutdaugh Edward Lear also gave a shove in favouhdé
irrationality’ with his nonsense rhymes.
Soon many authors joined the bandwagon althouglsameol continued to pursue moralistic aims andgarean
extremely bleak view of the world with such worlssEric or Little by Little and The Lamplighter. Té® with an
esoteric input or contact of some kind included &sbitt, Rudyard Kipling Puck of Pook's Hill and Rerds &
Fairies; to say nothing of Mrs Molesworth The Cuzkélock, and Kenneth Grahame's Wind in the Willows
stretching on to Tolkien's The Hobbit, The Lordlué Rings and The Simillarion as well as C.S.LeW® Lion,
the Witch and the Wardrobe.
The positive works show considerable respect asidhiinto the Children's point of view. Some thbumpt all are
dismissive of the generally accepted level of ‘Adoihsciousness noticeable in Peter Pan and ie dii. Nesbitt's
books where it is implied that adult concerns ameegally tedious and often irrelevant to true Spédi progress. A
point of view it sometimes seems hard to argueregai
Of course some 'children’ seem to prefer at th&t,lemcouraged by herd instinct and the medidlsttamd spills
involving violence, sexual exploration, cigaretsa®l video nasties.
It could be said that their true childhood experemwas all too short-lived if it was allowed to pep at all.
David Williams

THE MASTER OF MEDICINE

by Gareth Knight

One of the most exciting recent literary findshie tarchives of the Society has been a bunch oflfileelled
"Esoteric Therapeutics". It had been assumed todrsk of a former member, a qualified doctor of no#ak, who
saw long service in the Society from 1946 into1B60's and possibly later, but who is now deceased.
However, on studying the contents in detail, it wksnly written up from records of the mediumsbiDion
Fortune, with a particular contact known as the telagf Medicine, some of it going back as far ag1.9
The original intention of the communicator had beewrite a book, and even to found a school ofergo
medicine, but for one reason and another the basknever published, the school never founded, @ithgome of
the teaching was privately circulated to suitahlglfied individuals, and there was at one timeral lof health
retreat owned by the Society at St. Albans, whiely tmave had some connection with this initiative.
Apart from any intrinsic value of the text may hanehe province of the healing arts, it is of ddesable interest
for the light it throws upon the life and work ofdd Fortune. We find a medical and psychotherapégckground
to many stages of her life and so it is hardly gaipg to find her concerned over a long periodirog with a work
on the subject of healing.
Her parents had been concerned in the runninchgtleotherapeutic centre. When still in her earlgiies she
developed an interest in psycho-analysis, and igeatts a lay analyst, working at a medico-psydicéd clinic
under the jurisdiction of the London (Royal Freespiital) School of Medicine for Women. She attendetla-
mural classes at the University of London, and eyeare public lectures on psychology herself. These later
collected and published as "The Machinery of thadVliwith a sympathetic foreword by a well knownestist.
It was from this background that she gradually nadotevards more fully committed esoteric intereats] the
series of stories she wrote for the "Royal Magdzinghe early 1920°s, "The Secrets of Dr. Tavelnead as their
protagonist an occultly informed medical practigon
The role model for Dr. Taverner is generally coramktb be, from her own admission, a charismaticlb¢eacher
under whom she studied, Dr. Theodore Moriartyhtitdd be said he was not a medical practitionar dithhe ever
run a private nursing home. Thus he served in thie s a character sketch for her hero.
Some of the ideas in the fictional case book maly eave come from another close source, a famignft and her
immediate teacher in the Hermetic Order of the @olbawn, Maiya Curtis-Webb (later Tranchell-Hay&)e had
been wedded in her first marriage to a distingudgteychiatrist, who was the head of a large mdmapital. It
seems likely that speculative discussion betweertvio ladies about some of the inmates and theipsyms may
well have been worked up into Dr. Taverner stofi@sPion Fortune claims that they are based oh fac
Another strong medical link was made in 1925 whé@mnD-ortune had a medical doctor and his sistayrae, as
lodgers at her London headquarters, a relationshiph blossomed, and in 1927 she and Dr. ThomasyFarans
were married. Most of the contacts with the Masfdvledicine in the early days are made with Dr. i&/as the
principal sitter involved.
However, the first contact was recorded some tigferle he appeared on the scene, when as part of her
psychological and esoteric researches Dion Foftadebegun to investigate the phenomena of trance.
Characteristically, she did this in the most dinealy possible, by attempting to do it herselfsihot to be found on
the regular curriculum of the Hermetic Order of @Galden Dawn, which she had joined in 1919, bit likely that



she had been encouraged to think along thesethinesgh her contact with Theodore Moriarty possiiobm as
early as 1913.

In the earliest session to have survived on reamd, " January 1921, in the presence of Maiya Curtis-Vealith
probably C.T.Loveday as scribe, we find a quardftynedically related communication suddenly contimgpugh.
There is no named identity recorded for the inmeree of the communication, which is somewhat disgal and
even garbled. Indeed, it might be said to be apjpeemwork on the part of both medium and commuricat
although the transcription skills of the scribe,owh unlikely to have had shorthand skills, is ieotdebatable
factor.

The communication seems to start in full spate,goes on apparently somewhat breathlessly aboytdassible
effect of the ductless glanhe endocrine systerit) dementia praecaxiow generally known as schizophrenia)
and how hypnotic suggestion might be used in ieatetid both.

The general theme is that the emotions, or therdaseal plane, can be the cause of physical disepacting
through the etheric vehicle. The importance ofgéeen planes is also stressed, and their influeneaipon the
other, from spiritual through to the physical level

This seems part of a series of more or less fdnthigneetings during the early part of 1921. Thijsct matter
veers off onto more general occult themes but nettm medical topics on £8viarch. Emphasis is laid on the need
to distinguish between two major types of dise@sethe one hand those that are genuinely physiaaiigins, and
which act from below upwards; and on the other ithnde which have an inner causation, and act &bbove to
below in terms of the planes.

That is all we hear from this source for anothgrysiars, at any rate from what has survived onrcedduring this
time Dion Fortune developed her mediumistic abiiidyhe point of producing two book length manyststi "The
Cosmic Doctrine" and the gist of "The Esoteric 8dlphy of Love and Marriage." Apart from thesepsetes she
also developed some inner contacts of a high anduat quality who, in one way and another, helpatiguided
her in her esoteric work for the rest of her life.

One of these, generally known as David Carstaimg glaimed to have been killed at Ypres in the meeer, acted
as a general introductor to most of the others,vealwhat in Spiritualist circles would probablydadled a "guide"
or "control".

Towards the beginning of August 1927, a few moatffter Dion Fortune and Dr. Evans were married, aass
came through with an announcement: "You are almomtget a teacher whom | believe has spoken to yoe o
before, but who will come to you more frequentlythie future."

Without further ado this other contact came in,amting that he would address them on the ocalst af
physiology, pathology and therapeutics of mind bBady; but that this knowledge, although transcegdire
orthodox canon, would find its place in the struetaf rational science.

Accordingly, on 8 August 1927, a book began to be dictated. l&s withs "The Principles of Esoteric Medicine”,
and by the end of the month three chapters werelgter on the method of approach; an analysiset#uses of
disease; and the anatomy of the subtle bodies.

The dictated work was interspersed with sessionpiestion and answer between Dr. Evans and the coioator,
about whose identity there was naturally a consloleramount of speculation.

The great Renaissance occultist physician ParatBi®3-1541)was a popular supposition, but Casstatervened
in his inimitable style, and advised caution on poplic claims as to identity. He suggested usirgtitle “the
Master of Medicine". Being Carstairs, he could restist putting in a few supplementary hints ofds.

This is what he had to say just after the sesdiadsbegun on a regular basis:

"Hello. Seems to have settled down to his job dfétppily. Decided to take you on. So you have beeking him
up in Who's Who! He was a big Greek initiate, ardbhought through what he knew, and the consegsgrme
know. He came back again later on, and that igniternation you haven't traced; his last time. lde been back
since the middle ages one, not so long ago eiltiet is his secret anyway. Hahnem#&hn55-1843 - the founder of
homeopathylearned his ideas from him. But it doesn’t matteowe is, the question is what he gives. If you are
satisified with that, all right. | should recommethat for all practical purposes you call him MasiEMedicine.
Avoid names, too many Shakespeares and Platos. &ever brag about your rich relations — only gets
disliked."

At the same time he made one or two important pabbut the problems and quality of mediumshipeinegal:
"When you claim to contact the great minds of aritigit is like putting a two inch pipe into a bliake, you are
limited by the capacity of your medium. You aretimate in that you have got a large bore pipe,gatdjuite a lot
through it. But you will never get the whole thréugny medium, for if she were a lake she wouldb®oa medium.
If you had a pipe the same bore as the cistempuidn’t be a pipe."

He then went to give one or two concealed hint® dse communicator's most recent incarnation:



"No reason why you shouldn’t trace it if you cdrnydu can catch him you have got him. | gave youshi “bugs’.
He was the father of modern drugs but he was tiherfaf more than that, and the mother of bactegil but he
miscarried, or to be more strictly accurate he alagrted by his professional brethren. (I use thedwbugs™ in its
drawing room sense.)"

A week or two later however, Carstairs refers to Hirectly by name - as "old Semmelweiss". Thisitdieation is
very much in line with the series of concealed $intthe words we have quoted above, notably "mgthe
"miscarried" and "aborted", for Ignaz Semmelwel818-65), one of the pioneers of bacteriology, madeame
from success in maternity wards. He showed howpuat or childbed fever, which killed a large periage of
hospitalised patients, could be virtually wiped butoctors washed their hands in chlorine solutibnis was in the
days before Pasteur and Lister, and microscop@&oéafpy, which eventually allowed the scientific @stigation of
microbes — or what Carstairs calls "bugs’.

There seems a problem with Carstairs™ assertidrStimmmelweis influenced Hahnemann, in that he only
graduated the year after Hahnemann died. Howehierist clarified later.

Despite this detailed information as to identity€airs again cautions them about being too eaggintdown
contacts to specific incarnations.

"Don’t be in a hurry to identify your contacts. Jtere apt to be rather shy birds till they gettow you better. But
I will tell you who the last one was if you like kmow. He was the one you thougfite. Paracelsushut that was
not his last incarnation. His last will give yowlae to his psychology. | don't know how he pronmesihis name. It
begins with an S — Semmelweiss. That is the nehoest get to it. He was an AustrigActually he was born
Hungarian, but he qualified, and for the most pardctised, and died, in Austriale had a pretty tough time of it
and it didn’t do his temper any good. He does affésfools gladly, and that was one of his trosble

In response to some direct questions about higitgdethe Master of Medicine declined to be spegifiut afforded
some statements which support Carstairs™ identiifica

"l do not see that you need very greatly conceurs@lves who | was or what | was. It is sufficiéartyou that | am
willing to teach, and know what | am talking abddawever, since you have framed certain questiodssaem
perplexed | will endeavour to clear matters up.

"With regard to the teaching used in some of myksplet me say that | wrote for my age, and | winteipher,
and the outward form of the cipher was in the lagguthat the populace were accustomed to assedgthate
learning. | wrote with my tongue in my cheek, bgokt my results, and my pupils knew what | meaat;ibyou

will translate terms of matter into terms of consness you also will get what | mean. You undeddf | had
spoken of consciousness and the faculties of thk lsshould have been trespassing upon holy groliweas
enough that | should estrange my professional terftwithout transgressing the rules of Holy Churth the
bargain.(This seems to support the Paracelus identificat@dong with an interesting hint upon the way to
approach Paracelsus’ obscure, alchemically loadwaitien texts.)

"I have had certain work to do in medicine, | tonk initiation in Greece, and it was an initiatioftioe way of
healing; and before that | had been one of thedgwrtoi of Egypt. On my initiation in Greece | wary freedom,
but | elected to return. | returned twice. | wantegbut through certain tasks in relation to mewiciln each case my
success was partial; the reason being that myfiaitis were imperfect and incomplete. | have juségn called the
Father of Modern Drug Systems.

"There are two main systems, as you know. Of angdelf laid the foundations personally. The othasviounded
by my favourite pupil — reincarnating for the pusppand | assisted him, as | am assisting ¢/bhis would clear up
our little time problem, mentioned above, if hepinsd Hahnemann from the inner planes, before m@@inating
himself.)

"I never intended to reincarnate again, therefaeught to work through my pupil; but | had to Emate again,
because | had the science of medicine in my careight be said that | was its patron saint, thoulghd but little
claim to saintliness.

"l reincarnated again in order to try and deal \gitingical sepsis, and | failed, because | camadoo. | came
before the high powered microscope, and therefooeild not demonstrate my discoveries. It remafoe@nother
man(probably Lister 1827-1912p do that work, but it has been done, and thall ihat matters.

"You will never see again what | have seen, whemfome ward we were losing eighty percent of normal
confinements. We had to close the wards, it wag@ltould do. | have seen hospitals pulled dowrabse the
mortality was such they dare not continue themyThere known as "Pest-hausen’ in my time. They welée
named(A double play on words — he refers to the Matgrfiilinic at Pest, a town which is now part of Buesip)

"l have been the father of the modern system ofslrlwas the forerunner of modern asepsis. | ésibe for the
third and last time a pioneer in medicine. AfteatfH shall take my freedom and go on.



"The work | have in mind this time concerns thesiatelation of mind and body, the mental factodisease, and
the mental factor in therapeutics."

In confiding this high purpose he goes on to gives heartfelt advice.

"Now my friends, and brother of my profession, V@anade mistakes before in my work, and | do nattwa make
them again. | made them in that chief incarnatadrwhich you know, by estranging my professionathren
through what was really my bad manners and unpatderconduct. | despised them, and | let themts@énich is
fatal; and in my last incarnation | made the mistagain of estranging my brethren by alleging witaiuld not
prove. | was right, and they know it now, but | haat got what Lister had — Pasteur’s work, anchtgh powered
magnification. | knew, but | could not prove. Yoilknow, if you listen to me, a good many thinghieh you will
not be able to prove. Learn by my experience.

"A still tongue, my friend, saves many a brokenchaad a broken heart. If you desire to give a gttonic, you
give it in measured doses; but | took my patidmg,medical profession, by the nose, and forcetdtide between
its teeth, and poured down the dose, and my pdteshtonvulsions.

"The measured dose for new teaching, my friend. Maoh medicine can be poisonous, and so can tob tmwit."
Indeed the Master of Medicine developed a someaterthic reputation, being described at one poiribéid
Carstairs as a "very raspy old gentleman... ... ... ndiénbiest of tempers this evening." This was on @aagion
when he had been pressed by some of those prgsamthe ethics of the use of animals in medicatassh. This
he declined to condemn outright, but qualifieddti#tude by saying: "As a matter of fact, in theaarches of
esoteric medicine, animal experimentation will heery little use to you, because in human beihgsmental
factor is a very large one and falsifies many efithsults. But you must remember this, that alr@soteric
medicine which concerns the boundary line of mind body can have no other basis than a sound kdge/lef
anatomy and physiology. ... ... ... | do not suggest théndisiduals it is incumbent upon you to take ujstine
of research work, but | would counsel you not torgiehe work of those upon whose results you maselyour
own researches."

He continued with some very straight talking, tedlthem that "the world is not made according toghttern of a
pink sugar heaven," and that they must learn tiindisish between compassion and sentimentality.

A contact who had been responsible for passingifirdThe Cosmic Doctrine" here intervened by way of
mediation to those who plainly felt some senseubfage: "The Master of Medicine did not tell yoatlyou were to
be deliberately cruel. But he did tell you that yaust face facts — and that is what we all tell yotou cannot
evade facts... ... ... You may say ‘these things are ddpnris there anything that can be done?” But yownot
say they are not so, and that is why we train p@eause the tendency of the spiritually-minded ise nice-
minded; we want you to be true-minded. There istndtion."

This suggests that not all who were admitted t® dlairly work were up to a standard that would lpeeted
nowadays. This is never more apparent than intenview recorded between the Master of Medicine amd
aspirant to who sought to offer her services fertibaling ministry without having given too muchatical
thought as to her abilities.

She was given some forewarning in a preliminargriview with the Master who was Dion Fortune’s piple
contact: "You must remember, in dealing with hihgtthe is a man who, in his last incarnation, whithourse is
the personality in which he manifests, was accustbta deal with medical students a hundred yeays ag. ... A
man of noble soul, and vast intellect; and you mstréte to see the compassionate heart behindtighrtongue. It
is because he was a man of extreme sensitivenesdure that he covered himself with a thorny cimget

The interview, thorns and all, proceeded as foltows

M. of M.: Greeting, what is it | can do for you?

Dr. Evans: Our sister wishes to bring her giftéh altar, and thinks that she has a special fjifealing.

M. of M.: Well, my daughter, now what about thigsfal gift of healing? What makes you think you &éget a
special gift of healing?

Querant: Because | have used it. | have been taddvé it.

M. of M.: And you have used it and got results? Homg have you been using it?

Querant: For a year.

M. of M.: How many cases have you had?

Querant: Only three, but one continued for eighhths.

M. of M.: It isn’t the length of time, it is theselts you have got. It is no especial virtue toehawcase a long time,
rather the other way about. Now of your three,awhmany cases was the original diagnosis confirntedf®w
many were they discharged cured? In how many viengimproved? In how many was there no change?hand
many were killed? It is no good coming to me angdrgal have got this case cured. What you warhésrtecessary
statistics. That is the test.



Querant: | have not given the treatment.

M. of M.: That is rather peculiar — yet you havel ltaree cases. How many have you cured?

Querant: Two, and the third was a faith cure.

M. of M.: It does not matter what, if you cured tteese. Perhaps it was due to lack of faith. Bdbés not matter
what you call it — if you cure by faith or jalopdbn’t mind, if you have a cure. Two out of threthat is a
presentable proportion.

Querant: The one | had for eight months was amiffething.

M. of M.: There is as much skill in managing thei@at as in treating the human body. You cannotappiétient in a
strait waistcoat. One does not treat the diseaddaaget the patient; and that is where experiexeaes in, and the
art of handling human nature, which is as much gfttte art of medicine as the technical aspectsiady may
know his science side, but unless he can handl@humature he is not going to succeed in practicgl Méw, what
do you want to do?

Querant: Can | be trained?

M. of M.: You can be trained, certainly. | canncdka anything of you till you are trained, that istg certain. And
| will give you a word of warning — healing is rosimple thing. So my advice to you is this — |ewntechnique of
the thing you want to do. And remember this — nestart your treatment till you are sure of yourgthasis,
otherwise you are no better off than the vendgradént medicines. Now what do you understand hytsal
healing?

Querant: | was told... ... ...

M. of M.: Don’t tell me what you were told. What gou mean by spiritual healing?

Querant: Laying on of hands.

M. of M.: | call that massage. What have the hand¥o with it? Think it out.

Querant: Being a channel to flow through.

M. of M.: What is the spiritual force?

Querant: The Christ force.

M. of M.: Of what kind is that?

Querant: The gift of healing.

M. of M.: Now we are back where we started.

Querant: | want to learn.

M. of M.: Clarity of ideas is the beginning of wimth. So unless you begin to think more clearly,rirned teach you.
Now what do you mean when you say spiritual he&ligu have got a label, but you don’t know wha tted to.
What do you mean by healing?

Querant: Take a case of hernia — by laying on oflkd have reduced the hernia.

M. of M.: How do you know it was a hernia?

Querant: It was diagnosed.

M. of M.: How do you know you reduced it?

Querant: By examination.

M. of M.: And how did you heal it?

Querant: By putting my hands on it.

M. of M.: You see, my daughter, if you want to ftina with spiritual healing, and don’t know whatrgps, and
what healing is, you are not a safe guide. Whapaap when you do this? Shall | tell you? You aragainto a
medical hospital, into the dispensary in the darld you are taking down the first bottle you layiybands on, and
you are pouring some into a glass and handingtitdgatient. Now there is a glyph for you to mafiton. One of
these days you will be giving the wrong bottle.

Querant: But | am not doing it.

M. of M.: That is a relief to my mind. Now spiritulaealing is a very important thing. | will tell yowhat it is, since
you can't tell me. "Healing" means making the abmamormal; bringing that which has got out of lint line.
And "Spirit" is the parent essence of life — lifefore it takes on form. Spiritual healing meanaigtitening things
out, beginning at the top, and that force has tordreslated down the planes; and on each plan@dtibns
according to the nature of that plane. In spirithags it functions spiritually. In mental thinggunctions
mentally. In astral things it functions astrallynd\in physical things it functions materially. Amdhat you need to
learn is, to know at what point in the planes Iedias occurred, and pick it up there. And if treéder is on the
spiritual plane, nothing but spiritual healing wadluch it, and no surgeon or physician can do angtfor it. If on
the mental plane, you must express your healingrms of psychology. If on the astral, you will eags it in terms
of magic; and if on the physical plane, you wilpeass it in terms of surgery and medicine. And wiloat need to



know is, how to place your case; otherwise, my tiéerg you are going to burn your fingers. So thavhat you
need to know if you do spiritual healing.

Querant: | have no intention of treating anyone=asll am trained.

M. of M.: That is sound policy. Mind you stick tb ¥ou probably won't. That is why we say spirithakling is not
nearly so simple as it looks, and the trouble cowlesn you get hold of the wrong type of case. Arat ts where
the technical knowledge comes in — in sorting batdases. But | will say this — there is no cagbénworld that
would not be the better for spiritual healing. Bugre are only a small percentage of cases whéartiaphealing is
going to cure by itself. It is part of a much largeéhole. You are playing one instrument in a quaged you will
make some very funny noises if you play by yourséifd the true therapy contains all the elemethizvie
mentioned — spiritual, psychological, magical ahgigical; and in every case they are present iredfft
proportions, for everything that happens on oneelaflects down the planes always. And therefoedaughter,
the spiritual healer plays a part in the orchestmat a solo. And what you need to understandeiggbhnique of
what you are doing. See what you are doing. Whydmit. How you do it. When to do it, and still nedmportant,
when not to do it. Of the non-physical healingséhare several types. Spiritual healing is only. driere is also
psychological healing; and magical work; and ethbdaling. So there are four distinct types. Now,daughter, |
have told you something of what it means; and kehtaed to make you think. If | have succeeded akimg you
see that it is not as simple as it looks, | haveedgou considerable service. Now is there anytklag, or have you
had enough?

Querant: | thank you for all you have said. | wliink it over, because | wish to serve the Mastans, that is all |
think | have got to offer. Perhaps | can serveoims other way.

M. of M.: That is more sensible. It is more to g@nt to do what is wanted, than what you wantdo d

It is about this time that the plans in store faorFortune and her group began to be formulatesbine detail by
those upon the inner planes. That is to say, thjermRaaternity that was about to be formed from tleed been up
to then little more than a small circle of frien@arstairs gives due warning of this in an shoatam of
conversation with Thomas Penry Evans.

Carstairs: Now, do you see what these chaps ariglat?

Dr. Evans: To establish a school on the basissfipline.

Carstairs: And they don’t want molly-coddles. Iiyoan't stand a hammering, go home, see? ... ... ... ditia hit
of use pretending it is a bed of roses; it isnftef® is a great deal of difference between haHigland true ideals.
That is what they are hammering into you. No ore thare ideals than old Semmelweis, and no one w#sis to
his ideals. But we are not out for those short twisomfort. We are out for something bigger thaat.tYou can't
say where it begins or ends. But they will teach y@handle elemental forces. That is why theybareging away
at you. Take the rough with the smooth, it is nodjbeing squeamish in this line of work.

1928 seems to have been a crucial year so fardhie af the group was concerned. It saw the stapublication of
The Inner Light Magazine and public announcemenheffoundation of the Community of the Inner Ligt
forerunner of the Fraternity and Society. This sgenfinecessity, to have pushed work with the Mastdedicine
somewhat to one side. Therefore we find, ofi @&y 1928, a somewhat plaintive remark from hinDtoEvans: "I
shall be very glad indeed when this matter carogwdrd. No doubt you will also. The delay is anmmyto both of
us. Can you see your way at your end?" To whicHEvans replies: "Not quite clearly yet, sir."

This seems to refer to the setting up of some &ifrgthool or clinic in a place set apart, for thadter of Medicine
goes on to say: "It is not possible to do our fafitherapeutic work, except in a place in whichcae make our
mental atmosphere. Just as the surgeon must haeeinditions, so must the psychologist.”

Later in the year a conversation is recorded beti&ien Fortune’s principal contact and Dr. Evang an
C.T.Loveday, discussing immediate priorities fag thork ahead. Mr. Loveday is hoping to find moresito
devote to the Christian Mystic Lodge and furthestinction on "The Cosmic Doctrine", whilst Dr. Easeeks
regular meetings for instruction by the Master afditine. To these representations they receivedhewhat two-
edged response that they will get what they invioke

Meetings between the Master of Medicine and Dr.nSware recorded throughout the next five yearspadih it is
surprising how few and far between they seem t@here are only six meetings recorded during theleperiod
from 1928 to 1932, resulting in just 24 pages pegcript, no more than had been received in treterof initial
meetings in August 1927. It is possible howevet tha record of trance transcripts is incomplete.

We do not find any further verbatim records un@#1. During this time much water had flowed undher bridge
for Dr. Evans and Dion Fortune, including the bregkof their marriage. Personal details and presides are
lacking but we know that Dr. Evans went to advise Republican government on child nutrition in §panish
Civil War, and although he was chased out of Bartby Franco's forces in 1938, it seems he didatotn to



Dion Fortune or to the Society. He later remarrggfter Dion Fortune’s death, and died in 1959, lliked and
much respected member of the medical communitymeisham, Buckinghamshire.

During the war years Dion Fortune tried to contimgrk with the Master of Medicine, and to make apthe
absence of her husband invited other medicallyifigldoctors in his stead. As they were not mersloéher
Fraternity, nor familiar with its assumptions, leéi and culture, this met with somewhat mixed tesul

A transcript of May 18 1941, shows the invited doctor deliberately testie medical knowledge of the trance
contact with questions such as: "Can you tell neettbatment for high blood pressure?" and "Wh#taédbest way
of treating a burn?"

The somewhat surprising reply from the inner plememunicator, in the light of all that has gonedoef is: "I
myself am not a doctor so could perhaps not help meich in that matter.”

A closer examination of the text, however, throeme interesting light on the mechanisms of tramzkthe
supposed identity of contacts. Thus, he goes sayo"There are others with more knowledge buhatresent
moment communication is not established. But | ddwdlp you on questions of general principles.ttimer words,
the current communicator would seem to be a go-4etvof some kind, rather than the original Mastéviedicine.
Following this less than promising start the cowsthe interview was led onto more general topigshe
occultists present, W.K.Creasy, a senior membénefraternity at the time, and Mrs Tranchell-Hayeso turns
up here again at Dion Fortune’s side, for the finsé apparently since the early experiments ohtwgears before.
The doctor concerned in this first interview was asked back, but a rather more productive sefiggerviews
followed with a doctor of less sceptical turn ofichi A consequence of the more relaxed atmosphéhatis leads
on to a more specialist series of exchanges, imgusbme quite detailed clinical discussion witbpect to actual
cases, for instance of infantile paralysis (nowadaywn as poliomyelitis.)

At one point the communicator draws attention ie ffihenomenon of quality of communication, saylhu
understand, do you not, that | am picking up thta di@m your mind and interpreting it from my vieaipt? ... ...
... As | say, | am not a doctor and you are, and | déh abstract ideas, and | can, as it were, teade from your
mind and make use of them in talking to you. Ifdrerdiscussing with a layman | should not have ttemake use
of. That is why | have to teach Esoteric Medicio@he who can supply me with the raw materials. IRigal with
abstractions on my plane of consciousness, andigalwith dense matter on your plane of conscicasrand we
meet halfway, and | link up my concepts with yoansl so make what is abstract concrete, so thatgoumake the
application."

This suggests that the presence of Dr. Penry Bvathdeen an important factor in the earlier comieations. It
also raises a point in regard to the mechaniceaate communication that the quality of the sitterglso an
important factor.

There is also evidence that sometimes there maybter communicator behind the assumed or usentiig of a
contact. Thus on one occasion, following some tetaliscussion, the communicator says "We have henaoured
tonight. We have been fortunate enough to havetbsence of one who does not very often communitkgean
give you what | cannot. You no doubt noticed thepat which the change took place. He is not § veady
communicator."

These concerns with the technicalities of traneedaalt with in more detail in "Spiritualism anddditism”, a
much expanded version of Dion Fortune’s originglitifialism in the Light of Occult Science" duelie published
by Thoth Publications later this year. It is trhatttrance mediumship as a means of communica#ierbéen
phased out in recent years in favour of a more@ons mode of mentation that is called "mediatidthwever
experience suggests that much the same questi@ositaict identity remain, whether or not the chaforethe
communications be in a conscious or unconsciots atghe time.

Dion Fortune's meetings with doctors lasted uhtl énd of 1941 when the communicator expressedfarpnce
for dictating lectures rather than having clinicahversations. At much the same time a set of denfial papers
began to be circulated to selected recipientstledtiEsoteric Therapeutics" and described as "fiegaeceived
from the Inner Planes by the Fraternity of the irright".

Later, at some time after the war, all the mateziahg these lines was gathered up and collated @atsonable
order and privately run off under the title of "Esgc Medicine", probably under the supervisionha qualified
medical doctor whose name was upon one of thedfi¢lsis material.

To a layman it contains a fascinating run downlefrents of more general occult interest than tleeigfist
vocation of healing. There are sections for exaropléhe chakras or etheric centres and also onsraan
developing clairvoyance and intuitive powers in th&tter of spiritual, psychological and physicagtiosis.

Some care needs to be exercised in its generatptibh insofar that much of the information istopseventy years
old, and apart from any possible controversy ogetexic aspects of medicine, some of the medicaig¢hat were
used have now radically changed — some of whichawe drawn attention to within the body of thiscet



Nonetheless there seems to be much of value wvittkimaterial that deserves to see the light of dagther or not
it lives up to the high expectations of the MasteMedicine when he began to deliver it. And stoag last it is
now scheduled for publication next year under ithe ¢f "Principles of Esoteric Healing" by Sun Qiba Press.
The Principles of The Sephiroth
When | started my reading about the Hebrew Qabalah, | found that one of the most difficult things to
comprehend was the relationship of those strange concepts to ordinary and everyday life. It was as
though they were a science in themselves and had little to do with anything else. How wrong | was and to
help those who have had similar thoughts, | have tried to put these Principles into a practical setting so as
to demonstrate their true value. We are made in the Image of God, or rather in accordance to His Divine
Principles and | will now use the process of the development a baby, a subject that many will have had
either intentional or accidental knowledge about, to show those principles at work. The stage is set. The
Word "Love" is uttered and the Being of the baby is called forth, created, formed and made, through the
four Worlds of the Will, the Ideas, the Forms and the Earthly, Material body respectively.
Before the Beginning, there is No-Thing. The womb rests together, it is a unity and within it there is
nothing. Into this nothingness there emerges a void, it is a self contained space and as yet, it is
incomplete, it is but an idea. It is the Ovum, waiting for impregnation. Suddenly the sperm enters
penetrating this void and instantaneously this single entity has the potential for everything that is to be in
the incarnation of this Being. This on the microcosmic scale is, the Big - Bang of the material Universe.
This is The Crown, the Monad that contains, as the acorn does the oak, all that is to develop. At the same
moment there arises within this Cell a great pressure of vital energy. This Primal vitality of Life, the
Principle of Chokmah which we translate as Wisdom, is to the cell, what the pressure of Divine Revelation
is to us. In the twinkling of an eye, we are changed,; in that flash of Divine Revelation we are raised up an
evolutionary notch from that base level at which we resided. That momentary connection gives rise to a
new level of drive and direction in life, it also creates a change and thereby a separation from that which
previously existed and this separation may me regarded as the Fall of Adam, as he began his descent
into matter. However unless there is containment, then the pressure is dissipated and nothing happens.
This is function of the third Principle, that of Understanding which in the Hebrew we know as Binah.
Wisdom is an active concept, but Understanding is passive, it shows reflection, a holding and a
containment within a Primal Form. Here is the Divine Triad, the initial unity which is now fired with vital
energy but contained within that initial but potential Human form, as opposed to that of a cat or a dog. In
between the third and the fourth Sephirah is a Portal called Da-at. It means knowledge and whilst it has a
number of connotations in this instance it may be regarded as an observation portal for the Grand
Overseer. There is now a reflective pause through this position of Da-at, perhaps even a final check
before take-off. If all is not right, then implantation does not happen, but all is right in this case and the
fertilised ovum implants, the veil is passed and the explosive process of manifestation begins.
Cellular growth breaks out from the fourth and expansive Principle of Mercy. Yet once again this has to
be controlled, or else an erratic and cancerous growth results. incidentally, a reflection as to why there is
a lack of control which allows a cancer to form, and why there is am imbalance in the natural laws that
govern the health of the body can be very rewarding. Any pathology is as a result of a Dis - Ease, where
pressure from a higher level forces changes into the lower level.This controlling factor is the fifth Principle,
that of Justice and it is this factor that regulates and maintains the discipline of the cellular growth into its
predestined form. | say "predestined form" because what is happening is that the cellular growth fills out
the Yetziratic form that pre-exists, as a hand does a glove. This may well be contrary to most peoples
beliefs but it is well worth consideration because it answers so many things that otherwise are regarded
as coincidences and also negates the assumption that a particular cell is sufficiently conscious that it
knows in itself where it should go. Thus it is only a balance between these two Principles that leeds to a
healthy growth and thereby to a healthy baby. There is an old maxim that says "As above so below" and
just as the first two Principles resolved into a third, so to do the two of Justice and Mercy. This resolution
occurs with the sixth Principal named Tiphareth. This is the position of Beauty and Divine Beauty is Truth,
it is the Perfect Balance and that Pivot or Point of Control. It is like the Charioteer who has a perfect
control over each horse and the vehicle below. In the symbolic world, this is the position of the Sun and
the sun is often shown as Apollo riding his chariot across the Heavens. In the baby this stage is
associated with the development of the Central Nervous System, with all its controlling functions. It is from
the C.N.S. that we operate and direct our vehicle along the road of life.
Still, at this stage of life, there is total dependence upon the mother but preparations have to be made for
the time when the baby's existence will be totally independent. The two Principles that are concerned with




this level are Victory and Glory, in Hebrew called Netzach and Hod. These are odd words and need
further explanation. Victory is in the sense of completion and the formation of the circle; it signifies the
circle of Eternity, the great cycles. In the body, these cycles are of breathing, circulation, digestion and
albeit later, ovulation. As regards Glory, then the idea of shimmering (as of a peacock'’s tail feathers) and
reverberation give a closer feel. It is the idea of fine tuning, of adjustment and of synchronising the other
cycles. Consider when the baby is born how that the temperature control see-saws about and that the
breathing is erratic, well this is the visible operation of the fine tuning. Now these cycles and their
adjustment are not usually under our conscious control, this is done by the third Principle of this triad, the
Autonomic Nervous System and this system also operates our reflexes. This, the ninth, Principle is called
the Foundation, in Hebrew Yesod, and in the microcosm of the baby, it is indeed the foundation of the
function of the body. It co-ordinates the basic material functions that keep the body operational and ready
for our usage and conscious control.

Thus far, when these Principles are laid out on the pattern of the triangles, it will be seen how that the
three Principles on the right-hand side of the diagram are all expansive and active, whilst the three on the
left are all controlling and passive. The Principles down the Middle Pillar are four in number and are of a
different order, that of Consciousness. The topmost is the original and potential seed; next is the pivotal
point and conscious control,below which is the automatic system and the unconscious control. Below this
level, is the tenth Principle, called Malkuth, the Kingdom. It is the physical and elemental carcass, the
body, the manifestation of that primal seed, now all geared up, systems set and ready for the off. Still
contained with the womb, but now with the heart beating and the digestive tract beginning to function as
the swallowing reflex starts, the baby waits. Yet still the same Principles operate, for isn't a space made
(the nursery) to receive the baby and aren't the first two Principles of Father and Mother waiting in
potential to come onto the scene after the birth? The same Divine Laws operate over and over again.
The great day arrives and the baby is born. All the systems are operational, the Ashlar is offered up for
inspection but alas, it is found to be very rough indeed. The body of the baby is fine indeed but the
psyche is in an absolute muddle, there are potential strengths and also weaknesses, there is certainly
very little balance, and the balancing to truth and integrity is what is so vitally required. So begins the first
blow of the hammer of experience, the hammer that strikes the chisel of education and the chisel that
teaches throughout the 24 hours of the 24 inch gauge of the day. Thus the journey through life is in order
that we might render the rough Ashlar of our psyche or personality into the perfect Ashlar and thus render
ourselves fit and perfect stones that are then of use to the Holy One. What do we aim for? The self same
Principles on which we were made, no more, no less. Let us begin the journey back and start to mirror the
Word in our stone.

The baby is the Kingdom, the perfect elemental body, and the first action is purely reflex, that of sucking.
Gradually however the baby becomes a clever little monkey, manipulation of the parents is quickly learnt.
Do not confuse the baby with an innocent individual, this is an older soul that is once again in a baby
body, look very closely into the eyes of a day old baby and you will see the eyes of a person who most
certainly is not innocent and certainly not a baby. This manipulation is the first sign of the development of
the ego-centric child, where everything revolves about that child and where the imbalances in that child's
personality start to show themselves. Thus according to our environment, so we build up the Foundation,
and we construct our own personal ninth Principle. Our next step is one of education, of learning and
activating our intellectual faculty; our eighth Principle. Following on comes adolescence and a feeling for
the instincts of puberty, as the cycles of the seventh Principle come into conscious operation. All these
must be balanced not only in themselves but also as a pair. For example are we thinkers who always act
from the intellect, letting the mind rule the heart? Or is our action taken from our instincts and feelings,
without regard for a logical course of action? If the eighth principle itself is out of balance then dishonesty
and falsehood is clearly seen in the individual, the fine tuning is out of focus and not only that, but
consciously so and we lie because we want to. The cycles of the seventh Principle, the instinctual aspect
of the body, produce feelings of, for example, lust. These aspects of excess are, as no doubt is being
realised, beginning to sound like the list of the seven deadly sins and so it is. The positive side are the
virtues and it is these virtues that are the keys to open the seven seals that are the locks of our own book
of life as described in the Book of Revelations. It is all there if we take the trouble to look.

The child develops to bodily maturity, the perfection of the physical form and the individual is, or ought to
be in complete control of the body. Here is the sixth Principle, that of Beauty, of truth and of integrity. This
is where we are seen to have reached maturity, in terms of age. Lessons and choices are presented in
life so that the Principles of Justice and Mercy can be balanced. An excess of discipline is obviously



wrong, but it must be remembered that an over active mercy or kindness will kill just as easily by
suffocating the recipient. It is said that Geburah, the fifth Principle, marks early middle age because at this
time there is still the drive to make a name in the world and still a determination to challenge for the top.
Chesed is late middle age and marks the time when there is the realisation that all that is possible has
been achieved. There is a sitting back and instead of the grasping of Geburah, there is now a giving back,
the generous encouraging hand of the person who has achieved his goal.
Da-at the portal is by way of which we get our first glimpses into that higher world which is marked by our
first contact with death; perhaps a parent or an older relative dies. Then comes early old age when the
person looks back at their life and begins to formulate their own philosophy and their own understanding
of the direction and purpose of their life. This is the level of Binah. Understanding may seem subjectively
very easy, but how many can honestly say that they could show the depth of understanding of the Virgin
Mary as she watched her Son being crucified. This is real understanding. Finally there comes the old age
of Chokmah when the person begins to die. There may well be revelatory flashes of insight in the closing
stages of life as death is approached and gone through into the higher unity through Kether, the
Beginning and the End. It is thus that the Divine Principles operate both forwards and backwards. They
are in reality so straight forward, and as one excellent teacher put it "The Laws of GOD are so simple,
that man has to complicate them to understand them".

THE WELLS OF VISION

by Gareth Knight

In the Western Esoteric Tradition we tend to asgeqpractical work with formal assemblies, oftemicorporate
meeting place elaborately furnished with symbolswiver this does not always have to be the sitnatial some
very effective work can be done when just two oe¢hare gathered together in a normal domestingett
As in individual meditation it is helpful to setids a regular period perhaps on a weekly rather #hdaily basis.
Whatever the time interval, a regular meeting setenset up a kind of track in space that has sdfeeteon one' s
own body clock. It may also prove helpful to anytat we may have on the inner planes, where theynmot have
the advantage of a handy clock on the mantle-gietean more easily judge the passage of linea tiom the
pulse of a regular interval between meetings.
Here follow some notes taken over a period of sbeke in the Spring of 1985 where just such an genaent was
worked by two of us on a Sunday evening. The istarg thing about this particular set of meetirgthiat they
form a little vignette of picking up a contact, ididying the communicator, and receiving some sjigepractical
teaching, in general and particular terms, afteicivthe communicator took his leave as unexpectasiliye came.
The matter of identity makes an interesting litidesse study in itself, for it raises questions Hratrelevant to the
identity of any inner plane communicator of esat¢eachings. There is always the question as tdthe&h¢he
identity claimed or revealed is an actual or a syiictone. In practical terms this is a somewhatlacaic point for
the crux of the matter is the quality of commurimatather than any claims as to its origination.
The oft-quoted remarks from such a source in ttrediiction to "The Cosmic Doctrine" apply in alickucases,
whether or not the communicator is of the rank ofaster. "The Masters as you picture them ar@vadigination” .
Note well that | did not say the Masters were imagion: | said "The Masters as you picture thenhatwwe are you
cannot realise and it is a waste of time to trgdcso, but you can imagine us on the astral pladeas can contact
you through your imagination, and although your takpicture is not real or actual, the resultstafre real and
actual."
The technique that we used for these particulasi®es was precisely that of building pictures ia timagination,
conjoined with the faculty of letting spontaneoonsges also rise. There was no question of beiagyrkind of
trance or semi-hypnotic state. The two of us singaltyface to face, and jointly described and visadlwhat
appeared to the inner eye and ear. Some novéfislsding Dion Fortune, claim to write their worksjust such a
fashion, so the whole process is more like joimthiting a book rather than indulging in any weindgtice of
raising spooks. The only difference from creativ#ting is one of spiritual intention, we were seekias an end
result instruction for ourselves rather than eatarhent of others.
7.30 p.m. Sunday 10th March 1985
Our usual contact did not put in an appearancewansat there in a slight quandary until R. pickeda raven
flying over a whirlpool in the sea. The raven destesl and seemed somehow to take up a "thread"tef wa from
this vortex and began to construct a castle irath&om it. This soon achieved some size and &gltd the point
when we felt impelled to pass over a causewayléahinto the castle.
Here we found a large open hall which was sometlikega great set of film studios, with boothsralind the
place, each one containing an historical scenefoMad that if we went up to any one of these scénesuld set it
in motion and we would find ourselves within itest of the scene, rather like being in a vividttpaorking".




However, we did not get deeply involved in anyhige attractions for at the end of the hall andvishgrour
attention in some subtle way was a man in a twimtientury pin-striped suit. He seemed very pleasetindeed
proud of all that was going on around us and deedrit as an "interesting device". He had a mobstand
smoked a pipe, and there was a strong image ofdriping down the tobacco, and afterwards puttimgtdt his
pocket.

He seemed to be a literary figure and our assumptas that he represented one of the "Lords ofyStdhat is to
say one of a group of writers of the late Victoraard Edwardian era who had, without necessarilynigaany overt
esoteric interests, by some of their writings,ddticed magical or other mind stretching dynamits the group
soul. The group seemed to include writers like Rud¥Kipling, Edith Nesbit, James Barry, H. G. Weldd
narrative poets such as John Masefield and Alfregel.

Our attention had first been drawn to this grouhatend of a very powerful public workshop someeti
previously, when in a spontaneous visualised jouthey seemed to be associated in some way with the
constellation Draco, that coils around the Pole.Sta

Be this as it may, following upon this home-spurrkimg | looked up a number of photographs of litgrfigures,
comparing them to the figure seen in our visior #hought that the nearest likeness might be eltagefield or
Wells. On the strength of this in a secondhand bbof the following Saturday | picked up and pureldas book
by H.G.Wells, which had the somewhat evocative tifl “The Shape of Things to Come", and when | heégaead
it | found to my surprise that the Introduction wadled "The Dream Book of Dr. Raven ".

As the vision of the previous Sunday leading todbetact with the pipe smoking gentleman had conueénvith a
raven, was this a clue confirming identity? Beaiimgnind that the castle contained moving vignettescenes
from history, one was also struck by the fact th&t.Wells had been famous for writing a histontted world
entitled "An Outline of History".

7.30 p.m. Sunday 17th March 1985

We had been, | have to confess, rather preoccuytedbther affairs immediately prior to this sessiand indeed
might well have missed it had not an inner voicmeodnto the imagination of R. as she stood oveirtiveng
board, saying "Set up a session".

Having done so, the same contact as last week ttamegh and did indeed seem to take on the physiogrand
personality of Wells. He started to talk about tiamel said that time was of great interest to himt aithough he
had been much interested in the past his greateeco was with the future, and the flow of the fatiHe seemed
to want to impress us with the idea that rathen $eeking to reconstruct the mysteries of the ipasis very
important to try to reconstruct in the here and nbevideas for the mysteries of the future. In ptherds that one
can influence the future by magical means by bngdhe seeds of the future in the resent.

"How many people learn from the lessons of thePast insisted, "Would we not be better occupieldying
down the pattern for the future?"

It later occurred to me that this communication was/ much in the Utopian tradition - which hasemetdents in
Plato in his Socratic dialogues, in Sir Thomas Meh® actually wrote the book from which Utopia des its
name, and Renaissance magical figures such as Bsortammpanella who tried to interest the Popeeotitty in
the pattern for an ideal City of the Sun based uperpattern of celestial archetypes, and so ofllsWwecourse had
not only written a history of the world but hadsficome to popular fame by his science fiction f®wéthe future,
including "The Time Machine". More specifically "&Shape of Things to Come" is the record of a dsrka
(fictional) League of Nations official, Dr. Ravemwho had achieved the facility of dreaming in thiufa and his
dream book is a history of the future of the wantdil well into the 21st century.

The contact on this occasion seemed to crystalésg much into the personality of Wells, even thoitgvas not
our aim in any of this to forge a kind of spiritighlcontact with the personality of the deceaseitewrOur focus of
interest was upon the message not the medium. Buitthe contact did indeed seem a close and paksoe to the
point of him noting that R had not read his bookjols seemed to afford him a little difficulty inttjeg some
concepts through.

7.30 p.m. Sunday 24th March, 1985

We had, during the earlier part of this weekendratéd a group meeting in the west country. Therbadespoken
of these two "Wells contacts” to others in the grodt the time we did this R. had a strong feeligVells being
present, as if sitting on the settee beside herdieot particularly feel like having another et session when
we got home as we were feeling tired, however H@#Me might as well now call him) insisted on cagnin
through. He said he had been with us at the meatidgalso in on our discussion in the car comingdicand had
been much interested.




He was impressed with what he called our "technotifghe mind" in the form of ritual, and said teewere others
working on these lines too. One got the imprestiah he rather regretted not having interested dlfms these
matters during his physical life time. He was ofise always something of a sceptical agnostic.

In answer to a question discussed previously irdtheas to what his "esoteric status" might besdié that some
who were interested enough in the fate of humamt§arth were allowed, or enabled, to make and taiain
contact in this way. He was not a particularlygielus man but was impressed by our techniquesxplaieed that
he used the image of himself puffing a pipe to t@mour concentration, and said it did not tagtmbacco.

The New Jerusalem, he said, was an important inaagkof particular import in what we had been disaug was
the importance of "humanity" over "the system." flife most obscene word in current usage was the'teega-
death" (at that time bandied about quite a lotiggassions on the politics of nuclear deterrend@énCold War).
Yet the scientist who is using these conceptsigemed with the protection or preservation ofdvis; vision of
Utopia or the way to it. It was thus important tiet should build our own vision of Utopia and resve it to
others.

He also wanted us to think about how the past &ffibe present, and the present the future, instefm
psychological problems and all that stem from thtbmes the phoenix carry the memory of its previous
existence?" was a striking phrase he used, in ootippn with the concept that if we could cut ofétimfluence of
the past we would we be freer to build a bettes@néand future.

8.50 p.m. Sunday 3lst March 1985

(The later time of this and subsequent meetingscisnsequence of moving to British Summer Time).

There was considerable difficulty in picking up ttentact at first because we had just returned)(fabm the
Prediction Festival and were "hedged about", gsutét, by thought forms. Under instruction fronmhito facilitate
contact we visualised them as being two-dimensjdikal playing cards, and then flattened them.

It is noticeable that he does not let us read gl nor take imaginative pictures directly from hibut insists on
talking - so communication with him is a questidmpizking up words.

One of the great mistakes he said that he and bthlelers of Utopias had made was to construct timesome far
off place or time or condition. They should be dangted as being in the here and now on Earth.

He referred to the Draco figures, what we had jnesly referred to as "Lords of Story" as "the Clictars". He
stressed the importance of writing. Writing was aripnt because it had an element of permanenceand be re-
activated by those who read it. Magical work, 't ether" as he called it, was less lasting butmaie
immediately powerful.

He said many energies were being channelled iet@ldmnet at the present time, (that is to say theepast few
years and in the immediate future years), to hmlatds the building of a perfect Earth.

At the end he re-activated the Prediction Festivalight forms and mixed in as a person within ttesvd of them.
He said that they all represented different streantsenergies coming in but that all had a comnion t® build a
better Earth. He asked us to join hands with treertearest us, and then all to join in the linkipgiua great chain
of all who had attended the Festival. From thigjlatlgrew which spread out all over the town andaunding area.
He asked if we had read "The Wonderfirl Visit", @k he had written about angels visiting and wagkime Earth.
At the end R. said that she felt that there wagcaway flow in these contacts with him, that he \weasbably
learning from us at the same time that we weranlegrfrom him. This, | suppose, is a natural exdeof energies
and polarity flow.

8.30 p.m. Sunday 7th April 1985

HGW talked about time, and the difficulties of segthe wood for the trees, or the tree for thedsaer the leaf for
the veins within it, and the need to get an ovevwifime is movement." he said.

He gave us an interesting experiment to try. Wetbdohagine we were each looking through the tulee o
microscope at ourselves. Then we had to, as it,imeeease the magnification of the microscopeasto become
conscious of seeing ourselves as part of a grbep, as part of a nation, then of a continent, tfemplanet. As one
does this, so in effect one's point of vision atélyepiece is being pushed further out into spawe the tube of the
microscope is gradually lengthening, and consciessiis moving gradually from that of the persopaétthat of
the spirit. This brings about ancillary sensatioksfirst of being buffeted by winds and then trgito see through
obscuring clouds, which obscure the eye of theétdpim seeing its individual being on earth, but &im is to clear
this view.

Then became aware of other planets and heavenlgdwdspace, with the knowledge that this wadetel of
dreams and aspirations, where we can dream aradesaty, and the spirit is free of the limitatiooksspace and
time. After this, began to become aware of angélsbaut the planet, mediating down lines of lighit, and had
the realisation that we need to try to maintaitoorecover awareness of these beings, and alsp to be aware of
ourselves as "spirits on Earth".




The exercise concludes with going back down irovisiia the microscope through the various levdisjaud,
wind, stages of group awareness, to the individaatred with attention on his or her own physigalce.

At the end of this session HGW took time to speakné personally. He walked along a Greek lookint pafore
me and his gait was similar to what is describe8axrates - in fact he almost seemed to turn higofigure. Then |
was standing with him and Socrates together. Thasean impression that we had all been close tegéttthe
flesh in ancient days, and were thus able to wiokety together now. We were all three, for a momsumddenly
standing outside of the planet, in space. Then am\wack again. A crystal form of a particular €hapd colour
appeared as a linking symbol between us. Thereaw@snendous power in this. My crown chakra way eerdent
like a sensation of pins and needles over the enanR. could only see a very bright white lightaihof this, and
we both had some difficulty getting down into notrmansciousness again.

8.30 p.m. Sunday 14th April 1985

HGW appeared, but more as a fellow sitter thanransonicator, as we all watched the images rise. Maxages
came, particularly feminine ones, and it seemegldikesume of the past few years' of work withféimeinine
principle.

It culminated with a very powerful kind of archatigeontact. The vision was of a huge angel, witmfe edged
wings and a great sword, point downward, upon whieleaned. Then he raised the sword to pointeécty at us,
at the heart or solar plexus level. It was a treoes spiritual contact. One felt all the inner nulactensions
going, rather like a super-Alexander techniquettneat. Then he lowered the sword and we felt astme time a
kind of dedication, protection, purification andcearging. Had to use the microscope techniquettd@en to
normal consciousness afterwards.

There was a definite sense of a new phase of warkirgy, and indeed within a couple of months | padormed a
working, based upon the circumnavigation of thelavby Sir Francis Drake, that | felt at the timesithe high
point of my practical magical career and from tkespective of twelve years later it is still a nrajalestone in my
esoteric development.

The HGW contact never returned and it seemedths ijiob he had in mind had been done. | make rimslas to
the validity of the identity of this contact. Welleas very much a rationalist in his day and sodmeacross on this
occasion, only now as from the other side of thera¢her than this. He might well have been biigement of our
collective imagination that eventually melted, liReospero's island "into air, into thin air." | giknow that to make
these things work you just have to take them at fedue at the time, and that this "willing suspen®f disbelief"
pays handsome dividends. | am not in the leastdsted in wasting the powder and shot of arguméhtseeptics
of no experience in these matters.

The contacts with angels and archangel and anGrxek philosopher are simply reported as they appeavithout
any claims as to having transcendental friendsgh places. As with the figure of Wells one canyatalke the
images at face value as they appear, whether dhegtare masks being used by actors of anothatifgend
dimension, or moving figures on a painted veil pés own subjective higher consciousness. All isf¢an only be
speculations of the intellect. The final arbitemtiition and spiritual experience.

Any personal feelings as to the validity of thisrlwéie not so much with the dramatis personae isfititerior
theatre, but with the contrast between the ratbezdand even churlish reluctance in which we agpgited some of
the meetings compared with some of the spirituggtie to which we felt raised towards the end, tbgewith the
very useful exercise in higher consciousness waiglone else is welcome to try.

It is my hope that the records of these imaginatieekings, released from twelve years close confieet in my
filing cabinet, may go forth and encourage othenhaps to take a first step in seeking similar atwes in
wisdom or folly. After all they need no licencesatellite dish - and the programmes to my minddésenctly
superior to what is currently available on teriestelevision.

THREE STRIKES AND YOU'RE OUT - ECLIPSE FOR AUGUST 1 1th. 1999.

The argument: (Details from Chapter 24 of St. Matth the appropriate verses are marked.)

Destruction of the Temple

And Jesus went out and departed from the temptehendisciples came to him for to shew him thddiogs of the
temple. And Jesus said unto them, See you all tinirsgs? Verily | say unto you, There shall notiéfe here one
stone upon another, that shall not be thrown down.

And as he sat upon the Mount of Olives, the digsilame unto him privately, saying, 'Tell us, whlall these
things be? And what is the sign of your coming #redend of the world?' And Jesus answered andusaidthem,
‘Take heed that no man deceive you. For a man ahiak in my name, saying, | am Christ; and shalede many.
And you shall hear of wars and rumours of wars:teaeye be not troubled: for all these things nuashe to pass,
but the end is not yet. For nation shall rise agfaiation and kingdom against kingdom: and thead fle famines,
and pestilence, and earthquakes, in divers pladethese are the beginning of sorrows. Then sthedy deliver you




up to be afflicted, and shall kill you: and ye $Hed hated of all nations for my name's sake. Awghtshall many be
offended, and shall betray one another, and sh#d dbne another. And many false prophets shalhriseshall
deceive many. And because iniquity shall abourel)dfie of many shall wax cold. But he that shatume unto the
end, the same shall be saved. And this gospekdtititgdom shall be preached in all the world fevimess unto all
nations; and then shall the end come.' (v.1-14.)

"... (whoso readeth let him understand:) therhlett which be in Judea flee into the mountainshil@twhich is on
the housetop not come down to take any thing obisohouse: neither let him which is in the fieddurn back to
take his Clothes ... and so on.'(v.16 -18).

‘Then if any man shall say unto you, Lo, here isisthor there; believe it not. For there shalsaralse prophets,
and shall shew great signs and wonders; in so hathif it were possible, they shall deceive teeywelect ... for
as the lightening cometh out of the east, and hieeen unto the west; so shall also the ComintgeSon of Man
be. (v.23-24, 27)

Immediately after the tribulation of those daysliktiee sun be darkened and the moon shall not lggévdight, and
the stars shall fall from heaven, and the powetb®heavens shall be shaken; and then shall atipeaign of the
Son of man in the heaven; and then shall all tbedrof the earth mourn, and they shall see theoBaran coming
in the clouds of the heaven with power and greattyglAnd he shall send his angels with a great daira trumpet,
and they gather together his elect from the foundsj from one end of heaven to the other. (v.29, 30

The Christ gives the warning. 'Verily | say untaiy@ his generation shall not pass, till all thdsads be fulfilled.
Heaven and earth shall pass away, but my wordsrehigbass away. But of that day and hour knowetiman, no,
not the angels of heaven, but my Father only.6v.3

The first sign - 'the sun shall be darkened and the moon shagiae her light' = an eclipse.

The second sign 'the stars shall fall from heaven' - a metewitewer.

The third sign - 'then shall appear the sign of the Son of mahérheaven' = this sign is the Celestial Crosh)chv
is the 'sign of the Son of man.'

A warning, however, is given later to the over esihstic prognosticator regarding predicting thstidetion of the
world. 'Heaven and earth shall pass away... bthaifday and hour knoweth no man; no, not, the laraféheaven,
but my Father only.' (v. 36.) This to me means teatain times, according to astrological porterdsid be a
chosen time' but to categorically state it willdmeand will happen is foolish - it is out of oumkda because the
prognosticators are the 'no man' given in the waynli is true that God made a covenant with N&aihd | will
establish my covenant with you; neither shall kel be cut off any more by the waters of a flawalther shall
there any more be a flood to destroy the eartme@is 9:11. But technically this only mentionsdfis.’ It says they
will 'not destroy the earth again’, but not thathwill not be used again against it.

On the 11th of August 1999 at 11.08 a.m. theraisdipse. Eight of the ten planets form a Granoks€in the
Fixed Signs of the Zodiac being, Leo , Taurus , &ius and Scorpio. It is not unreasonable to ptedat ‘the stars
shall fall from heaven' as a meteorite shower, &ldb be present, because they occur on most dalys gear. Not
always in a spectacular manner and most timesitti®ven noticed. The Fixed Signs of the Zodiaetaways
been most powerful. They 'set’ or 'fix' the outpogiof the Cardinal Signs and establish them thél mutate by
the power of the Mutable Signs into another outpmmuof the next Cardinal Sign. Then the processjeated for
each of the four seasons with its individual chemaand purpose. These Fixed Signs have alwaysdiesssed and
they are sometimes called the 'Foundation Sigmes,Rillars of the Earth,' the Corners or Cornerassoof the earth.’
In Job God asks him:

'‘Who is this that darketh Counsel By words withibubwledge? Gird up now thy loins like a man; Faexill

demand of thee, and answer thou me. Where waswthen | laid down the foundations of the earth?|&xecif
thou hast understanding. Who hath laid the meashessof, if thou knowest? Or who hath stretchedlitie upon
it? Whereupon are the foundations thereof faste@d#ho laid the Corner stone thereof: When thenimay stars
sang together, and the sons of God shouted fol joy?38:2 7.

Four beasts identified in the Heavenly Court inBlo@k of Revelation '... and round about thronereseur beasts
full of eyes before and behind. And the first besas like a lion, and the second beast was likafaand the third
beast had the face as a man, and the fourth beadike a flying eagle. And the four beasts hadhedthem six
wings about him; and they were full of eyes wittand they rest not day and night, saying, Holyyhobly, Lord
God Almighty, which was, and is, and is to come.’

(N.B. For those who are not versed in astrologytarassist them. | have placed astrological sigriké appropriate
place so they can be found on the Chart, whichheilp them to follow the arguments and, | hope tlaéin to read
it. Otherwise, they can safely be ignored.)



The 'lion' is the Sign of the Zodiac for Leo , t@alf is the Sign of the Zodiac for Taurus, theefa¢ a man' is
Aquarius, and the flying eagle' is an old Signtef Zodiac for Scorpio. It is an open Secret thas¢hare the all-
important Signs of the Zodiac ruled by the Four MygArchangels Raphael, Uriel, Gabriel and Michael.

Here, however, they are given two extra indicatiotier than their titles as astrological rulershef Fixed Signs.
We are told 'And the four beasts had each of tamtbkix wings about him." This implies that theser fare
seraphim who are the highest order of angels aowptie scheme of the pseudo- Dionysus and pragailewish
thought. The Seraphim encompass the Throne of Gddntone without Ceasing the Trisagion -'Holy, ydioly.'
These high angels appear in the Old Testamentring iom Isaiah."... Above it stood the Seraphimheawe had six
wings; with twain he covered his face, and withitwlze did cover his feet and with twain he did #\nd one cried
unto the another, and said, holy, holy, holy, ssltlord of hosts."' (6:2-3.) The plural is given@&sraphims' and the
fact that 'one cried unto another' tells us theasis more than one.

The word seraph (= singular) is often renderefiexy 'serpent’ and it was a seraphim who came avitive coal in
his hand' to Isaiah to take away his iniquity. Téesnects them with 'And the Lord sent fiery setpemong the
people.' Numbers 21:6. We are told they have shgaiand four faces in Enoch Il that they are AngéEire,
Light and Love. Enoch 3 tells us there are foutheim and that they are 'corresponding to the fandsvof the
world.'

This statement can be connected with '‘And he skalll his angels with a great sound of a trumpeitttaey gather
together his elect from the four winds, from ond ehheave n to the other.' Matthew 24:3| quotatiesaThe
Revelation of Moses tells us of a 'Six winged Sknaphurrying to Adam.' The seraphim are not mergébm the
New Testament by name but it is accepted thataneyy implication. Revelation 4:6 gives the astgidal
connection while Revelation 4:8 extends this amdBlblical connection of these four Signs of thaliéo to the
angelic.

The second indication is the additional informatibat ‘four beasts' were 'full of eyes before aelitd' to which,
is added later 'and they were full of eyes witHihave taken this simply to mean that with theges' the could see
the future (='eyes before'), the past (='and béhiadd the present (= 'full of eyes within.") thegre the 'all seeing
ministers of God.'

Now it is time to turn our attention to the astgittal chart and discuss it in uncomplicated terpegore we move
on to the closing observations and conclusionshéle already made, | hope, sufficient represemtdkiat we
must extend our knowledge of the four Fixed Sigeygomd the normal confines of an astrological chraat a sphere
of speculation that cannot be bound by the outlin®aturn's Ring-of Pass - Not that that definedlithit of the
heavens. This has been brought down to a diagraarCafcle divided into twelve sections on a shdgtaper in
which the planets are placed. This is possiblyafrte most daring diagrams ever devised by theammind.
Simple though it appears at first and taken fameh for granted - because with its help you caa $ense bring
the universe down to a manageable scale and afgpbald the heavens in your hand. We seek the thoéeations
given in Matthew.24 and find all three on one date.

THE CONCLUSIONS

The first sign is present in that the Sun and Manconjunct and in eclipse so that 'the sun leatlarkened and
the moon Shall not give her light. 'The eclipseetaflace in the most prominent house in any ciudtever its
purpose - the tenth house. This is the 'houseenfitivernment and the head of state nationally'usecthis is a
mundane or national chart and not a personal at nake. Very little done in this house, whatever thart, can be
hidden and most things are done in the full gldneublicity. Make a serious mistake in the tentlus® and
everyone will know of it, if not now, eventually teuse someone will seek it out. Make a mistakberfdurth
house of the family and the family can close raankd the matter will not see the light of day. Welice it would
not, but in these days of 'kiss and tell' jourmali®o house and its contents appear to be lackdu téey' of
money. The 'money key' seems to open everythingplBeagerly seeking their five minutes of ‘famddartering
what little soul they have.

The second sign required is that 'the stars salhfirébm heaven' and with this, it is taken to meas written earlier
- a meteorite shower. This is where the stars appdall from the heavens because 'they do ngtist¢heir
appointed places'. It is most likely that this ascduring the time of this chart. If it does thdirtlaree 'signs' as
given by the Christ would be present in this chiihe falling stars are discussed next.

A meteoroid is any interplanetary body of relativeiall size that enters the Earth's atmospherenlliding with
atmospheric atoms and molecules at high velocltgdins to burn up and heats the air around it.rékeltant
luminous phenomenon is called a meteor. If theailgarvives its passage through the atmospheréaadd on the
ground, it is then termed a meteorite. A meteatitewer is the entry unto the Earth's atmosphesenafmber of
meteoroids, at approximately the same place argl flihey are all travelling in parallel paths angaently having



a common origin. Many meteor showers are associithdComets. Some showers return annually, otaers
greater intervals, irregularly or not at all, degeig on the relative positions of the orbit of #f@wers and Earth's.
The Cyrillid Shower of 1913 was named after St.ilfrAlexandria, on whose feast day (February %thjas
observed. The great Leonid Showers of meteors Wssreed on November 12th, 1833. Hundreds and thdssaf
meteors were seen in one night, all over North AtaefThis event initiated the first serious studyreteorite
showers. It was later determined that the Leoniol&&h recurred at intervals of thirty-three yearsp&ate records
of its appearances have been discovered as farasaglD. 902. From around 1945, radar observatiang shown
meteor showers happening regularly in the dayklit even though they are invisible to the eyethifegossibility
of 'falling stars' on the required date has moaa th fair degree of possibility for our purpose.

The third sign is there with a Vengeance 'thenl stpgdear the sign of the Son of man in the heaVéuis'is a
Celestial Cross, which is the 'sign of the Son aefrhThis cross is a Balanced Cross becausenittigiheavens.
The Cross of the Crucifixion Was 'unbalanced' as the deed, because it was of the earth. It waslanted
because one arm of this Cross was longer thanttieesowere. This 'arm' pierced the Earth down witiehBlood

of the Sacrifice could be received by the Earttpénfection and imbalance belong to this planett-heaven.

Eight of the ten planets used in astrology are ngakirare Grand Cross in the heavens at this thdetas is one of
the most potent astrological aspects for stress.rémaining two planets make an excellent aspextmthe other.
This may have some mitigation regarding the matiethey are the Greater and Lesser Benefics dupitel
Venus - who are in trine aspect, which is one eflibst and easiest of all astrological aspects.

Eclipses

Eclipses have most effect in those countries wttexg are visible. They also effect the countried eities ruled by
the signs in which they are placed. In eclipsethefMoon , it has been found that the effects Conua@lmost
immediately but with those the Sun - it has bearegaly observed that some months elapse beforgrédaest
effects appear. This is a total solar eclipse ef3hn - so the latter Conditions will apply. Theajer or lesser effect
of each eclipse will be in proportion to the magdé of the eclipse. In other words, the more tibialeclipse the
more powerfully will it operate upon the earth atsdnhabitation. It has been found that eclip$ed are invisible
are found to have no peculiar or less perceptiiflagnce over that region, city or country in whitks invisible.
Earthquakes

It is said that earthquakes are caused by theraefieclipses and through the position of the plmrethe four
fixed signs of Taurus, Leo, Scorpio and Aquariusrhare especially Taurus and Scorpio.

Earthquakes generally follow close on the heelsctibses and especially in those countries wherettipse falls
on the meridian or nadir. An earthquake may noagswncome to pass immediately but it often will cone to pass
until it is aspected by a planet or planets toplaee of the eclipse. Earthquakes happen moredrelyuwhen there
are planets, especially Uranus, Saturn, JupiteMand, in the signs of Taurus and Scorpio.

Ptolemy says if the eclipse falls in mid heaveni dses, the events thereof will begin to appeamfthe fourth to
the eight month following the eclipse. The chid&efs will happen during the second or middle péthat period.
In this particular chart, this would mean that theyuld start between November 1999 to March 20@0arS
eclipses last as many years as the eclipse is holesgth while lunar eclipses last as many manite Solar
eclipse falls in the second decanate of Leo, (wkeh 10 and 20 degree of any sign - Latin decem).'tEhis
particular second decanate is said to give 'mabtes, anxieties to kings, princes and great angepful men.’
The First House

The first house is considered by some as the mugstritant of the twelve. In a mundane or nationalrths it
represents 'the people,’ the general conditiohetbuntry, the state of affairs in the Country pablic health in
general. If a malefic is in the first, house theitk be much trouble and the health of the peomerplf this is
afflicted by other planets the results will be eveore marked.

Mars in the first house is considered generallywhien he is badly aspected, bringing disconterdragithe people,
strikes, riots, fires and incendiaries, crime dhddalth.

The Fourth House

The fourth house is another important house in ranadnatters. It has rule over agriculture, cropaes) minerals,
landed interests, royalties, weather and so fttrgoverns the Official Opposition in power to thevernment. It is
especially taken into amount if making any progiwasions regarding earthquakes, volcanic eruptamsso on.
Uranus in the fourth house is considered espeaailydenoting serious trouble to companies dedlingater,
causing mining disasters and explosions in puhlitdmgs. Uranus also deals with air and rail tteaued strikes. It
is evil for the government bringing difficulties toem. Land, mining royalties and the taxationamfd values are
likely to be a source of much trouble under thituience.

Neptune in the fourth has a doubtful and slightipredictable influence but it will cause troubleaihfourth house
matters. It has reference to all forms of Sociiliggitation with respect to taxation of landloedsl landowners,



ground values, mining royalties and the like. Ifahafflicted it will cause considerable trouble tbe government
especially from the extreme Left of politics anthaligh the results are as variable as the plarey,dre seldom of
benefit to anyone.

The Seventh House

The seventh house is very important as it goveimaatters relating to foreign countries, disputear,
international affairs, politics, foreign trade amtimatters which arise in the dealings of one Gouwith another. It
also deals with marriages, divorces and mattessmiblic nature. Saturn - positioned here is nabdaable for
foreign affairs and presages much trouble andadifies in dealing with others. Saturn is the m@st next to Mars
in relation to international affairs and is surectmse long, lasting and grievous difficultiesetations with other
countries. Especially those ruled by the sign incWisaturn is placed. Any opposition could be ad#@raad greater
possibilities will prevail of natural disturband@ountries will face increasing aggravation at hand in their
possessions. Jupiter is favourably placed herdtasghlanet is favourable to foreign relations afidnatters
connected with the seventh house. It could mitigatee of the worst implied but Jupiter cannot akvaljeviate the
strength of an oppressive Saturn. With the plaimetslved in detriment and the number of them, tiaald be an
uphill struggle.

The Tenth House

The tenth house has special reference to the sguesethe ruler of a country, president, goveraod so forth,
depending on the country involved. It rules govegntrand the Government, royalty, nobility, nationahour,
well-known men and reputation in the world. Therefeome consider this to be the most importansédu the
Chart because the people involved with this hausethings.' Therefore, the welfare of the peogpeahds upon
this house. An eclipse here, whether solar or lisaeld to foretell of disastrous results.'

An afflicted Sun and Moon in the tenth house destll@ess and death in royal circles, among ngbidind those in
high position'. There will be difficulties for trgovernment of the day with the danger of defeatisgrace. There
are usually internal troubles between the varidasses, usually to the detriment of the Monarchsigent or Prime
Minister. (= Sun). There will be scandals in high knd unpopularity regarding the government. Seméent
women will suffer (= Moon). Many difficulties, disgce of public officials and scandals in high pkaté Mercury
- opposed to Neptune). Because Neptune is retredradppearing to go backwards from our positiorarth),
there is a likelihood that the scandal will happ®ore than once during this period, will not go aweay keep
returning.

In Matthew 24:16 we find the words "... then letrthwhich be in Judea flee to the mountains: let\Wwhith is on
the housetop not come down to take any thing obisohouse: neither let him which is in the fieddurn back to
take his clothes.' This is almost self explanat®iygo to the mountains is go up to higher grodrahtwhere you
are. This appears to be a warning and there mustréason for giving it. Someone knows a good ireésonot
staying put, especially on low ground.

If you are on the roof of your house, unless yaudwoing repairs, you will usually have gone up ¢hfer a reason.
To be told not to come down to collect any of ygaods, which are beneath you and close, spealkangied below
in any language. It may even be the reason you ugph the roof in the first place. ‘Neither lanhivhich is in the
field return back to take his clothes' tells me g@meone is being told that they are safer whee are - and is
being told to stay there. | refer you back to tigi¢ations of earthquakes, fire and floods eallerause these are
some of the things to such warnings may applyppiears there is a possibility that all the fourmigats are
involved. Mars gives Fire, the Moon and NeptuneediVater, Saturn in Taurus is Fixed Earth while Weais close
to the 'Dragon's Tail' and if that were to thrabbu it would move quite a lot of Air to detrimearftmuch and
many.

Is the writer saying that the earth is going toZh it is not his to command as such or conderdrharis mindful
of the admonition of the Christ that neither thgels, nor we know this. Only God knows the day tredhour
when 'the heaven and earth will pass away.' What, tis the writer saying? He is saying that | annormally
given to making dramatic predictions of doom anslpdér. Too many have done this in the past andrfdlly the
wayside. However, if a day were being consideredsfach a momentous and disastrous event for thisepl this
particular period is fully primed with enough pdiahfor such an event. If not for destruction,teewarning shot
across our bows that could be too close to homedofort.



